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THE ROAD TO WISDOM 


_ Man is divine, Divinity is our nature 


lhe one great idea that to me seems to be 

clear, and comes out through masses of 
superstition in every country and in every re- 
ligion, is the one luminous idea that man is 
divine, that divinity is our nature. 

Whatever else comes is a mere superimpos- 
ition, as the Vedanta calls it. Something has 
been superimposed, but that divine nature 
never dies. In the most degraded as well as in 
the most saintly it is ever present. It has to be 


| called out, and it will work itself out. We have 


to ask and it will manifest itself. ... So this fire 
of freedom and purity is the nature of every 
soul, and not a quality, because qualities can 
be acquired and therefore can be lost. ... 

The Sat-Chit-Ananda—Existence-Knowl- 
edge-Bliss Absolute—is the nature, the birth- 
right of the Soul, and all the manifestations 
that we see are Its expressions, dimly or bright- 
ly manifesting Itself. Even death is but a mani- 
festation of that Real Existence. Birth and 
death, life and decay, degeneration and regen- 
eration—are all manifestations of that Oneness. 
So, knowledge, however it manifests itself, ei- 
ther as ignorance or as learning, is but the 
manifestation of that same Chit, the essence 
of knowledge; the difference is only in degree, 
and not in kind. The difference in knowledge 
between the lowest worm that crawls under our 
feet and the highest genius that the world may 
produce is only one of degree, and not of kind. 
The Vedantin thinker boldly says that the en- 
joyments in this life, even the most degraded 
joys, are but manifestations of that One Di- 
vine Bliss, the Essence of the Soul. 


This idea seems to be the most prominent 
in Vedanta, and, as I have said, it appears to 
me that every religion holds it. ... It is the one 
universal idea working through all religions. ... 
In every system we find this doctrine present, 
that you cannot get anything which is not 
yours already. ... You claim your own birth- 
right, as it has been most poetically expressed 
by a great Vedantin philosopher, in the title of 
one of his books—“The attainment of our own 
empire” [™rrafats:|. That empire is ours; we 
have lost it and we have to regain it. The 
Mayavadin [Advaitin], however, says that this 
losing of the empire was a hallucination; you 
never lost it. 
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So TOT ca TOT SaTHS Hf HATTA ATTA | 
FARTS TAT TSO SAT A: BUSTA: Ale ATTA I 


We invoke you, lord and leader of the heavenly hosts, the wise among the wise, endowed with 
incomparable fame, the supreme among the superior ones, the lord of the mantras. Listening to 
our hymns and praises come to the sacrificial altar for the sake of protection and take your seat. 

Salutation to the great Lord of the heavenly hosts. 


Rig Veda Sambita, 2.23.1 
So FTES TOTES | 
TAH Tae TATE | 
cate haet atshe | 
TANS chaet arshe | 
TaN hatct SASH | 
cata ad wierd Tehe | 
cal UTaTTaTCHTSTS FTA II 


Om, Salutations to Ganapati. 
You are verily the prime principle. 
You are verily the unswerving creator and the upholder. 
You are verily the unswerving destroyer. 
You are verily the absolute Brahman. 
You are verily the eternal Self. 


Sri Ganapati Atharvashirsha 
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THIS MONTH 


Knowledge is understood in various ways. 
The knowing first begins objectively, outside, 
and ends in oneself becoming knowledge. 
These aspects of knowledge are discussed in this 
month’s editorial Unveiling True Knowledge. 

Is it wise on our part to neglect our spiritual 
destiny in order to attain success in the world? Is 
it necessary to neglect totally our own salvation in 
order to render service to other people? Ponder- 
ing over such questions, Swami Bhajananandaji, 
a vice president of the Ramakrishna Order, dis- 
cusses Atman-centric ethics and our duty to our- 
selves in An Integral Philosophy of Acceptance. 

The iconic temples of Swami Vivekananda 
and Swami Brahmananda that stand on the 
holy grounds of Belur Math for a century now 
prove to us today that they have made history. 
Mahimni Sve Mahiyate: Consecrated in Self 
Resplendence by Brs. Bhudharachaitanya and 
Yogeshachaitanya, both serving in Belur Math, 
explore this history and the sacrifices associated 
with it. 

Religious strife and along with it a constant call 
for finding the fundamental basis of all religions 
are not new. Commemorating Swami Viveka- 
nanda’s eye-opening speech on the 11st Septem- 
ber 1893 at the World’s Parliament of Religions, 
we present here a write-up by Sonali Chakraborty 
on The Need for a Universal Form of Religion. 

In this second part of A Rude Introduction 
to Chicago, Diane Marshall, a graphic artist and 
art historian from Missouri, USA, further dis- 
cusses how the contemporary newspaper reports 
of Swami Vivekananda’ arrival in Chicago were 
fabricated out of racist bigotry. 

Holy Mother Sri Sarada Devi had exhib- 
ited all those qualities that would enchant the 
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modern womanhood. Sarbani Putatunda pres- 
ents her share of amazement at the personality 
of the Holy Mother in My Tryst with the Holy 
Mother Sri Sarada Devi. 

In his short write-up Flux: The Eternal Prin- 
ciple, Aditya Kumar Panda from Central In- 
stitute of Indian Languages, Mysore, brings in 
different teachings from around the world and 
shows us how they deal with the fact that every- 
thing in and around us is in constant state of flux. 

In an interesting piece of research, The 
Torchbearers of Swami Vivekananda: Sri 
Manmathanath Bhattacharya, the Chennai 
Host, Swami Dakshajananda connects the dots 
with the help of Swamiji’s correspondence from 
America with his followers in Chennai. 

Swami Bhuteshananda’s commentary of 
Mundaka Upanishad, translated from Ben- 
gali by Swamis Nityadipananda and Madhura- 
nanda, continues in this part with the 
discussion of the performance of various Vedic 
rites in a proper manner. 

This part of the series Atma Anatma Viveka: 
Discernment between Self and Non-Self by 
Swami Atmapriyananda, delves upon the wak- 
ing, dreaming, and deep sleep vis-a-vis the states 
of the individualized consciousness. 

In this part of Sri Rama, the Perfect Man, 
Lakshmi Devnath deals with the mistress Kaikeyi 
and her maid, and articulates how the maid Man- 
thara unleashes her vicious influence on Kaikeyi. 

Poetics of Spirituality: In Literature, Sci- 
ence, and Religion is a series by Dr Tapan K 
Ghosh. In this part, he takes up the discussion on 
Para and Apara Prakriti through the pioneering 
works of neurologists Charles Sherrington and 


Wilder Penfield. 
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EDITORIAL 


Unveiling True Knowledge 


C HE GOAL OF mankind is knowledge. 
That is the one ideal placed before us 
by Eastern philosophy. Pleasure is not 

the goal of man, but knowledge’, says Swami 

Vivekananda.’ What is knowledge? Ordinarily, 

knowledge is associated with retaining a lot of 

information in our memory and having the abil- 
ity to retrieve it at the right time. A person is 
called knowledgeable if he or she can reproduce 
precisely from his or her memory the relevant 
information that is valued by and useful to the 
people around. If knowledge was just a function 
of memory, or intellect, then the loss of memory 
or outer consciousness (intelligence) would be 
the end of knowledge for that person. It may be 
so in the sense of everyday life. But, then, what 
is knowledge in the real sense of the term? Let 
us try to reflect over the concept of knowledge. 

First of all, let us see what Swami Viveka- 
nanda has to say about the process of our know- 
ing the objects of this world. He says, “There is 
first the external vibration, the word. This, car- 
ried inward by the sense currents, is the meaning. 

After that there comes a reactionary wave in the 


Chitta [mind-stuff ], which is knowledge.” 


The Process of Unfolding Knowledge 


Knowledge existed even before the creation came 
into existence. For, without first knowing what 
to create, nothing can be created. But then, you 
cannot know how to create something unless it 
was created earlier as well. For example, a sculp- 
tor creates a statue with the help of the previous 
knowledge of the form he had seen at some point 
of time. That means creation and the knowledge 
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behind it are both eternal. They are ever existing, 
only becoming dormant or hibernated at times, so 
to say, and at other times becoming active or mani- 
fested. The factor that governs these cycles can be 
called as the veil of Maya or ignorance. We may 
recall how Swamiji gave the example of the veil or 
curtain, having a small hole, between himself and 
the audience he was addressing. As the size of the 
hole increases, more of the audience stand revealed 
to him. This way we understand the process of cre- 
ation and dissolution better. Again, Swamiji says: 
Now this knowledge, again, is inherent in man. 
No knowledge comes from outside; it is all in- 
side. What we say a man ‘knows; should, in strict 
psychological language, be what he ‘discovers’ 
or ‘unveils’; what a man ‘learns’ is really what he 
‘discovers, by taking the cover off his own soul, 
which is a mine of infinite knowledge.’ 


Then the question arises: Why is this know- 
ledge which is our inherent nature, not available 
to us right now? In reply we can only point out 
that by going deeper within, using subtler pure in- 
telligence, one can uncover this knowledge layer 
by layer. Unless one is evolved to assimilate and 
regulate the knowledge properly, it cannot be dir- 
ectly used in the present state of his or her being. 

Knowledge is like an ice cap on the top of the 
Himalayan mountains. It is there but not reach- 
able or usable. Only when that ice comes down 
in the form of the glacial rivers, can we have ac- 
cess to it and use it for our purpose. Similarly, 
the tapas through self-control and seeking in our 
life heats up the ice of knowledge and melts it 
for us into awareness. The inherent knowledge 
becomes graspable only after it comes under the 


565 


10 Prabuddha Bharata 


spectrum of awareness. We can correlate this 
with the four types of vanis (sounds)—para (un- 
differentiated vibration at the source within), 
pashyanti (first manifestation in the mind), 7ad- 
hyama (internal sound in the senses), vaikhari 
(external audible sound from vocal organs). 

If the water in a reservoir is let out all of a sud- 
den, it will only inundate the area with a flood 
rather than quenching the thirst of people. The 
water can be used for drinking and other purposes 
only ifit is drawn in a controlled way through the 
water outlets connected with the reservoir. Simi- 
larly, the knowledge and perfection that is within 
reveals itself in proportion to the spiritual evolu- 
tion of the person. Swamiji explains it this way: 

All knowledge, therefore, secular or spiritual, 

is in the human mind. In many cases it is not 

discovered, but remains covered, and when the 
covering is being slowly taken off, we say, “We 
are learning, and the advance of knowledge is 
made by the advance of this process of uncover- 
ing. The man from whom this veil is being lifted 
is the more knowing man, the man upon whom 
it lies thick is ignorant, and the man from whom 
it has entirely gone is all-knowing, omniscient.* 

Knowledge is metaphorically associated with 
light and vice versa. Somehow we all abhor dark- 
ness and instinctively tend to seek light. Even in- 
sects gather around a light bulb ora candle; what 
to speak of human attraction for light! The truth 
is seen clearly in the light of the sun of knowledge. 
The most celebrated Gayatri Mantra is recited as 
a prayer to illumine our dormant intellect with 
the effulgence of the Supreme Consciousness. 


Knowing vis-a-vis Realizing 


When it comes to the Ultimate Truth, even this 
light is a covering that requires to be removed. 
This is how the Isha Upanishad prays: fora 
gea— The face of Truth is concealed by a golden 


vessel. Do thou, O Sun, open it so as to be seen 
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by me who am by nature truthful (and) per- 
former of rightful duties. 

Knowledge is wanted until we are ignorant. 
The moment ignorance is removed by know- 
ledge, the relevance of knowledge also is gone— 
then ‘it is being and becoming, it is realization. 
Such a state is described in the Upanishad as: 
aed ea Ae Ae Ger a ae a:, atfernt fearsatat 
fasraafastaty—He by whom Brahman is not 
known [as an object in the mind], knows It 
[realizes It as one’s own Self]; he by whom It is 
known [as an object in the mind], knows It not. 
[Hence,] It is not known by those who know It 
[as an objective knowledge]; It is known by those 
who do not know It [but realizes it as Self-Con- 
sciousness, the substratum of all knowledge].’ 

The ‘T’ is almost impersonal without the 
bracket of the mind. The knowing was happening 
spontaneously and implicitly till it was required 
to be articulated in the outside world as ‘I know’ 
or ‘I am knowing’ It is, as if, the subject-object- 
less knowledge gradually got linked with the ‘T 
and the mind to create this apparent process of 
knowing. That is why the eternal Vedic know- 
ledge is termed “apaurusheya’, without a personal 
creator. This ‘T; the subject, is like an empty space 
which gets identification only through some ob- 
ject with name and form. Just like mere empty 
space cannot become the object of our under- 
standing, unless we see it in comparison with 
other celestial objects floating in it, this ‘T, also 
cannot be grasped without associating it with the 
modifications or vagaries of the mind. Thus, what 
we call knowledge is the baby born of the com- 


bination of impersonal and personal. 


Two Kinds of Knowledge 


Knowledge manifests in two ways—one comes 
from the outside world, through our senses and 
the mind, and the other reveals from inside, our 
soul, through the spiritual truths. The Vedanta 
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Unveiling True Knowledge i 


calls these as apara—secular and para—spiritual 
vidyas. $ frat Hea... HT AAT A —two kinds of 
knowledge must be known ... the higher know- 
ledge and the lower knowledge. Of these two, 
the lower knowledge is the Rig-Veda, the Yajur- 
Veda, the Sama-Veda, the Atharva-Veda, shiksha 
(phonetics), kalpa (rituals), vyakarana (grammar), 
nirukta (etymology), chhandas (metre), and jyo- 
tish (astronomy); and the higher knowledge is that 
by which the imperishable Brahman is attained.° 

We are what our knowledge is. Our awareness 
is centred around our knowledge of ourselves 
and the world. This knowledge is not the book- 
ish information or the academic knowledge that 
we gather during our school or university edu- 
cation. Here we are dealing with the knowledge 
that sprouts from the locus of our consciousness. 
Our thoughts and actions all emerge from this 
centre, and having wrong knowledge—in terms 
of the knowledge of the truth—causes wrong 
thoughts and wrong actions. 

We get something after we have given up 
something. The process of knowing is related 
with renouncing what we have and entering 
into the realm of the unknown. For higher ex- 
perience, we have to practise renunciation. Far 
from experiencing the Truth, an ordinary per- 
son cannot even experience something tangible 
(sensory) properly. Therefore, religion, which is 
realization, comes only from renunciation of the 
attachments to the worldly objects. 


Unveiling True Knowledge 
This spiritual knowledge helps us live our day to 
day lives connected with the eternal Reality. We 
acquire strength of control over nature, both in- 
ternal and external. For example, fear of death 
transforms into a sense of sublime fearlessness. 
In a different way, the manifestation of in- 
herent knowledge that is covered by ignorance 
can be done by propitiating the Power that is 
the source of this knowledge. For example, 
in some age-old traditions, the path to reach 
this knowledge was said to be concealed and 
protected by various means from those who 
are unprepared to receive it. In a way, it was 
vouchsafed with the deities, for instance, Sri 
Ganesh, Sri Saraswati, and so on, who guard 
the treasure of knowledge from being diluted 
or polluted by those who have not performed 
sufficient tapas, penance. A seeker has to pro- 
pitiate these deities, who are manifestations of 
absolute Brahman, before receiving this know- 
ledge to unveil the dormant Reality within and 


PB 


become the true ‘Knower’. Os 
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tis true that the Upanishads have this one theme before them: ‘afta 4 wat faand aafae fest safe | —What is that 
knowing which we know everything else?’ In modern language, the theme of the Upanishads is to find an ul- 


timate unity of things. Knowledge is nothing but finding unity in the midst of diversity. Every science is based 


upon this; all human knowledge is based upon the finding of unity in the midst of diversity; and if it is the task of 


small fragments of human knowledge, which we call our sciences, to find unity in the midst of a few different phe- 


nomena, the task becomes stupendous when the theme before us is to find unity in the midst of this marvellously 


diversified universe, where prevail unnumbered differences in name and form, in matter and spirit—each thought 


differing from every other thought, each form differing from every other form. 
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An Integral Philosophy of Acceptance 


Swami Bhajanananda 


[am PHILOSOPHY OF life taught by Sri 
Ramakrishna, Sri Sarada Devi and Swami 
Vivekananda is an integral philosophy 
of acceptance. It is not a negative philosophy 
which rejects the world as evil. It accepts, as the 
Bhagavadgita does, all that is good, positive, con- 
ducive to the welfare of humankind. It rejects 


only what is bad, selfish, and harmful. 


Atman-centred Ethics 


When we look at people we seldom see the 
wholeness that is in them. We usually notice 
only certain aspects of their personality, mostly 
their defects, rarely their virtues. And yet, every 
person has in him or her an unrepeatable unique- 
ness. Everyone has grown up by passing through 
countless experiences and overcoming innu- 
merable obstacles. In every bosom is a heart that 
beats to the rhythms of desires, hopes, love and 
fear. Everyone has a future filled with infinite 
possibilities. Every person has in him or her a life 
principle trying to express itself in myriad ways. 

What is this life principle? The Upanishadic 
sages called it the Atman, the true Self. It is the 
centre of human consciousness. The body and 
mind appear to be conscious only because of 
their association with the Atman. It is through 
the Self that we know. The Self reveals itself 
through every experience, and the ultimate pur- 
pose of all experiences is to know the Knower. 
Consciously or unconsciously, all beings are 
struggling for Self-realization. 

Furthermore, the Upanishadic sages dis- 
covered that this individual Atman is a part of 
the Supreme Self, Paramatman, of the universe 
known as Brahman. This means that every man 
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has in him a centre of divinity though he may not 
always be conscious of it. In the words of Swami 
Vivekananda, ‘Each soul is potentially divine and 
the goal is to manifest this divinity within’ 

It is the divine Self within that gives dignity to 
the individual and sacredness to life. Every person 
is to be treated with respect because he is poten- 
tially divine. Every person you meet is superior 
to you because he manifests his inner divinity in 
some different, and better way than you do. The 
artist who paints the sunset, the farmer who raises 
rice for your food or cotton for your clothes, the 
bus driver who takes hundreds of passengers 
every day safely to their places of work, a research 
worker who discovers new truths—everyone is 
superior to you in some little or big way. 

Every life is sacred because of the divine 
centre within. A person has no right to take an- 
other’s life, not even one’s own. Should he at- 
tempt to commit suicide, he would be arrested 
by the police. He did not create his life, nor any- 
body else’s. His life is not his; it belongs to the 
universal Self. Once the divine centre is with- 
drawn from a body, the body loses all value: it 
was dust and unto dust it now returns. 

The whole of Indian ethics is centred on this 
doctrine of the potential divinity of the human 
soul. Man as he is may not be divine; but he holds 
in himself the potentiality to attain divinity. The 
purpose of ethical and religious life is to enable 
him to actualise, unfold, and manifest this poten- 
tiality. That is why Swami Vivekananda has de- 
fined religion as ‘the manifestation of the divinity 
already in man’ Religion in India means a way of 
life that favours Self-realization. It does not neces- 
sarily involve faith in a personal God; the Sankhya 
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philosophers do not accept a personal God and 
the Mimamsakas regard all gods and goddesses as 
mere verbal symbols, still they are pukka [proper] 
Hindus. Everything that helps spiritual unfolding 
is religion, dharma; everything that obstructs it is 
irreligion, adharma. Virtue fosters spiritual un- 
folding and so it is dharma, whereas vice hinders 
spiritual unfolding and so it is adharma. 

This intimate connection between virtue and 
spirituality was the foundation of ethical life in 
India during the Vedic period. Everywhere in the 
Upanishads, and even in the Gita, virtue is praised 
chiefly as an indispensable help to Self-realization. 
The practice of virtue produces purity of mind 
(chitta shuddhi), calmness of the senses and clarity 
of the intellect (jaana-prasada), and the clear and 
calm mind reflects the light of the Atman without 
distortion, resulting in Self-realization. 

Gradually, as the Law of Karma gained in im- 
portance, a more mundane and pragmatic view 
of ethics developed. According to this view, the 
present is determined by the past, and virtu- 
ous actions done in the past produce favourable 
circumstances in the present life whereas evil 
actions produce unfavourable circumstances. 
Manu says: “The preponderance of vice brings 
suffering to embodied beings, and the prepon- 
derance of virtue brings unbroken happiness.’ 
Man has no control over the past but he can cre- 
ate a happier future through his virtuous actions 
of the present. So the goal of virtuous actions 
is future happiness—the ‘future’ here meaning 
both life after death in heaven and rebirth on 
the earth. 

These two views—that the goal of ethical life 
is purification of mind for Self-realization and 
that, the goal of life is one’s own future enjoy- 
ment—represent the two great divisions of ‘the 
Hindu way of life’ known respectively as nivritti- 
marga (way of withdrawal) and pravritti-marga 
(way of involvement). These two ways were 
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traditionally regarded as distinct and meant for 
two different classes of people. 

This division was given legitimacy by the 
Advaita system with its theory of two levels of 
reality and of the self: the paramarthika (abso- 
lute) and the vydvahdarika (relative). This view 
may be metaphysically valid but, translated into 
common life, it became a justification for per- 
petuating all kinds of social inequities. One of 
the efforts of Swami Vivekananda was to provide 
a unitary view of reality which would integrate 
the two ways of life into one. Regarding this 
Swamiji said, ‘And what Ramakrishna Parama- 
hamsa and I have added to this is that the Many 
and the One are the same Reality, perceived by 
the same mind at different times and in different 
attitudes.” As Sister Nivedita has pointed out, 
the practical significance of Swamiji’s integral 
view is that it removes the distinction between 
the sacred and the secular.” 

The most fundamental doctrine of Advaita 
philosophy is the oneness of Atman and Brah- 
man, and not the unreality of the world. Maya is 
the illusory transformation of Brahman into the 
world. It does not mean that the world is unreal. 
Swami Vivekananda defined Maya as ‘a state- 
ment of fact’. ‘Electricity is not a concrete object 
like St. Paul’s Cathedral’ said Bertrand Russel. 
“When you have stated how electricity is pro- 
duced, and what changes it produces, and so on, 
you have stated all that can be told about electric- 
ity, and nothing more can be predicated about it. 
It isa mistake to attempt to explain what can’t be 
explained, and it is this futile attempt to explain 
the inexplicable that is known as Maya. 

It was the mistaken notion that the world 
was unreal that led to the neglect of the world 
and to the slavery to Western powers in India. 
The world is not unreal; it is only anirvachaniya, 
inexplicable. This understanding enables us to 
do everything possible for the amelioration and 
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progress of human life and society and makes 
every action a means of realizing God. 

All this may give the impression that Indian 
ethics is self-centred, being concerned only with 
the individual and not with the society. But such 
an impression would be wrong, for the true self 
of man is not the limited, body-bound ego but 
the transcendent Atman. ‘The great law-giver 
Manu lays down the rule, ‘One should con- 
sciously endeavour to perform that action by 
which one’s inmost Self is satisfied; its opposite 
(that action which dissatisfies the Self) should 
be given up:* This transcendental Self being an 
inseparable part of the infinite Supreme Self, all 
actions prompted by or done for it would be for 
the welfare of all. It is the lower self or ego that 
tries to hold back things from the universal life; 
and every school and teacher of Indian ethics has 
insisted upon giving up this lower self. Hindu 
ethics is Atman-centred and Brahman-oriented. 

The disadvantages of this system of ethics are 
clear enough. For one thing, it calls for the realiza- 
tion of the Supreme Self which is too high an ideal 
for ordinary people. The stratification of social 
and individual life on the basis of varna (caste) 
and ashrama (stage in life), was originally meant 
to remedy this defect by providing a graded series 
of working ideals for all people who are incap- 
able of realizing the highest ideal. But owing to 
various reasons, this scheme was never worked 
out to its logical conclusion. It was not the ethical 
theory that went wrong but its practical applica- 
tion. India does not need a new ethical theory, 
either in the form of a political ideology or in the 
form of a new religion. All that it needs is the re- 
organization of society on a humanistic basis, and 
the revitalisation of the ennobling principles of its 
ancient religion in the hearts of the people. 

On the other hand, the Atman-centred Brah- 
man-oriented ethics has several superior features 
which outweighs its drawbacks. Three of these 
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deserve our special attention here. These are: 

e it makes one take upon oneself the moral re- 
sponsibility of one’s actions; 

e itis based not on fear and compulsion but on 
existential freedom; 

e it provides a transcendental common ground 
for love of oneself, love for fellow-men and love 
for God. 

Sri Shankaracharya in the Introduction sec- 
tion of his commentary on the Bhagavadgita 
states: ‘Vedic Dharma is two-fold: pravritti and 
nivritti. Both are necessary for the maintenance 
(of life) in the world.” It was the rise of Bud- 
dhism that seems to have tilted the balance be- 
tween pravritti and nivritti. 

Buddha started a vast and highly organised mo- 
nastic Order that led to the dominance of nivritti 
over pravritti. Swami Vivekananda was one of the 
religious leaders in India to understand the danger 
of too much renunciation. During his second visit 
to the West, Swamiji told Sister Nivedita on board 
the ship Golconda: ‘Hitherto the great fault of 
our Indian religion has been in its knowing only 
two words—renunciation and Mukti. Only mukti 
here, nothing for the householder?® 

In a letter to Alasinga Perumal dated 14th of 
November, 1894, Swamiji wrote: 


We talk foolishly against material civilisation. The 
grapes are sour ... in all India there are, say, a hun- 
dred thousand really spiritual men and women. 
Now, for the spiritualisation of these, must three 
hundred millions be sunk in savagery and starva- 
tion? Why should any starve? How was it pos- 
sible for the Hindus to have been conquered by 
the Mohammedans? It was due to the Hindus’ 
ignorance of material civilisation. Even the Mo- 
hammedans taught them to wear tailor-made 
clothes. Would the Hindus had learnt from the 
Mohammedans how to eat ina cleanly way with- 
out mixing their food with the dust of the streets! 
Material civilisation, nay, even luxury, is necessary 
to create work for the poor. Bread! Bread! I do 
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not believe in a God, who cannot give me bread 
here, giving me eternal bliss in heaven! Pooh!’ 


Atmaparadha 


Judeo-Christian ethics is based on the two major 
covenants that God made with man. One is the 
Old Covenant or Testament made with Adam and 
Moses; the other is the New Covenant or Testa- 
ment made with man. Morality is obeying the di- 
vine Commandments; whereas sin is the violation 
of the Covenant and disobedience to God. The 
sinner is punished by God here or hereafter. The 
Indian concept of morality is that to be moral is 
to live in harmony with the natural moral order 
(ritam or dharma) of the universe and to discharge 
the duties of one’s station in life. Papa or adharma 
is not ‘sin’ in the sense of disobedience; it is simply 
wrong action that violates universal harmony, and 
the suffering that results from it is not God’s pun- 
ishment but the effect of the operation of the law 
of Karma. God is the impartial dispenser of the 
fruits of man’s actions and remains unaffected by 
the good and evil done by man.* 

There is a well-known verse which states: ‘People 
want the fruit of virtue but do not do virtuous ac- 
tions; they do not want the fruit of evil actions 
and yet commit sin with great effort.’ Everyday 
life provides us plenty of opportunities to be good 
and to do good, yet we seldom make use of these 
golden opportunities. Everyone knows that evil 
actions will bring him nothing but sorrow today 
or someday in future, still he does wrong things. 

There are several reasons for this. One reason 
is our lack of faith in the power of goodness and 
our faith in the power of evil. Everyone has faith; 
the only question is, in what? Many people have 
greater faith in the power of evil than in God 
Himself! And, as the Gita says: “Man is condi- 
tioned by faith; as a man’s faith is, so he is.”° 

Another reason is that the samskaras or im- 
pressions left in the mind by our past actions 
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prompt us to repeat those actions, even against 
our faith and wish. This tendency is popularly 
known as vasana. The Yoga-vasishtha defines it as 
follows: ‘Vasand is the sudden grasping of an ob- 
ject, forgetting the past and the future, owing toa 
strong fancy.” A person may know that a certain 
habit is bad for him, that it brought him suffering 
in the past and will bring only sorrow again and 
yet, at the critical moment, he yields to it. The ul- 
timate cause of all wrong tendencies is ignorance. 
That is why Swami Vivekananda wanted to see 
the word ‘sin’ replaced by the word ‘ignorance’. 

Whatever be the reason for our wrong actions, 
through them we harm only ourselves. Papa or 
adharma is sin against oneself, atmaparadha. Few 
people realize how much harm they are doing to 
themselves through their impure thoughts, words 
and actions. There are several ways by which 
atmaparadha may be committed. One is gross and 
direct way. This includes all forms of overindul- 
gence, self-abuse, and neglect of health and hygiene. 
The result of these actions in the form of suffering is 
immediate. There are other kinds of atmaparadha 
which are subtler and insidious and the effects of 
which are neither obvious nor immediate. 

Karma affects us in two subtle ways. One is 
the cosmic effect known as apirva or adrishta 
which returns to us, may be in the next birth, as 
prarabdha karma. According to the Indian belief 
all our present sufferings are the karmaphala of 
our past actions. As a popular verse states: “Disease, 
sorrow, suffering, bondage, alienation—all these 
are the fruits of the tree of atmaparadha reaped 
by embodied souls.” Blinded by the passions of 
lust, greed, hatred and envy, we live an impulsive 
life, seldom pausing to think how much harm we 
are doing to ourselves by our own thoughtless ac- 
tions. Karma includes not only physical action 
but also thoughts. About the power of thoughts 
to do harm to ourselves, Swami Vivekananda says 
in his commentary on the Aphorisms of Patanjali: 
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Every vicious thought will rebound, every 
thought of hatred which you may have thought, 
in a cave even, is stored up, and will one day 
come back to you with the tremendous power 
in the form of some misery here. If you project 
hatred and jealousy, they will rebound on you 
with compound interest. No power can avert 
them; when once you have put them in motion, 
you will have to bear them.”* 

Our actions and thoughts affect us in another 
unseen way. Each of them leaves behind in the 
mind a trace or impression called samskara. As 
already stated, these samskaras create in us ten- 
dency to repeat the same action or thought. This 
is how habits and thinking patterns are formed. 
Some of these habits are good and necessary in- 
asmuch as they free the mind from routine life 
and allow it to think about higher things. But 
there are bad habits and thinking patterns which 
bind the soul and curtail its freedom. Every soul 
is endowed with great possibilities. Every person 
has in oneself the inherent capacity to attain ex- 
cellence in some field or other. To neglect the 
development of the soul’s potential powers is a 
sin against oneself. What prevents most people 
from attaining excellence and self-development 
is not lack of talent or wealth or opportunities, 
but lack of faith, discipline and diligence. 

Is marriage an obstacle to the attain- 
ment of God-realization? In The Gospel of Sri 
Ramakrishna Sti Ramakrishna repeatedly as- 
sured us that householders also can realize God. 
Householders, however, should not lead a life of 
luxury and indulgence. There is not much differ- 
ence between a true monk and a true Brahmin 
(householder). In the Yajnavalkya Smriti there 
is a verse which states: “This body of a Brahmana 
(a wise man) is not meant for enjoyment. It is 
meant for hard austerities here and endless bliss 
in the after-life!’”"* By leading a life of purity and 
moderation everyone can attain supreme fulfil- 
ment and meaningfulness. 
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Our Duty to Ourselves 


The ancient sages in India discovered the oneness 
of life long before they discovered the oneness of 
consciousness in Brahman. They found that all 
individual lives are manifestations of one uni- 
versal LIFE known as prana in the Upanishads. 
The inter-relatedness of life has two effects on 
human consciousness. In the first place, it gives 
rise to the feelings of love and compassion. Love 
and compassion are not artificially created feel- 
ings; they spontaneously arise in us (unless they 
are suppressed or repressed by feelings of hate, 
fear, and the like). Secondly, oneness of life also 
creates in us an urge to share with others what 
we have, an obligation or duty to help others. 
Everyone must return to universal life what- 
ever he takes from it. This is the Law of Sacrifice 
which the ancient fire ritual, yajna, symbolised. 
In other words, service to fellowmen is or 
should be a natural ‘way of life: We should try to 
help and serve as many people, as much as we can. 
And since doing work well conduces to human 
welfare, we should do all our work in the best 
way possible. All this is true, no doubt. But we 
should not forget that we have a duty to our- 
selves too. There is an inherent urge in each one 
of us to make our life meaningful and to attain 
higher fulfilment. This urge comes from our true, 
innermost Self, the pratyagatman, which is in- 
separable from the Supreme Self or paramatman 
with whom it shares supreme bliss, beauty, purity, 
peace and power. This true Self of ours is craving 
for expression, and unless it is realized, we can 
never attain everlasting peace and fulfilment. 
Not only that, we have certain coherent prob- 
lems which are gnawing at our hearts. Unless 
these problems are solved, we can never attain 
supreme peace. Now, human problems are of 
two kinds: socio-economic and existential. Of 
these, socio-economic problems such as find- 


ing enough food, clothing and shelter and 
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establishing proper social relationships with 
others have specific external causes and, when 
these causes are removed, these problems also 
get solved. Existential problems, on the contrary, 
have no external cause. They are certain prob- 
lems peculiar to human existence which arise 
from man’s awareness of himself as an individual. 
There are six main existential problems: 

1. Un-fulfillment (no amount of enjoyment 
gives us lasting satisfaction); 

2. Meaninglessness (in spite of all that we do, 
life appears empty and meaningless); 

3. Loneliness (even when we are with people, 
we feel lonely); 

4. Anxiety (a constant, nagging sense of insecu- 
rity without any apparent cause); 

5. Sense of guilt (even a wrong look or word is 
enough to make us feel guilty); 

6. Fear of death (the mystery of death haunts us). 

These problems are caused by the alienation 
of the ego from its ground, the real Self or the 
pratyagatman. And these problems can be solved 
only by realizing our true Self, the ground of 
our being. Unless we have solved our own inner 
problems, how can we help other people solve 
their problems? In order to give spiritual guid- 
ance to other people it is necessary that we have 
at least grappled with our own existential prob- 
lems, and for this we should dive deep into our 
souls and confront our problems. 

To neglect one’s own spiritual welfare in the 
name of work or service is usually a form of es- 
capism. Often it is an expression of deep-seated 
self-hate which many people cherish towards 
themselves. Anyone who has worked with those 
who are engaged in social service activities can 
see how few of them are really motivated by love 
and compassion. A person who does not love 
his own higher Self cannot have true love for 
other people; he will only project his self-hate 


onto others. A person who does not strive for the 
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liberation of his own soul may be said to commit 
spiritual suicide. Commenting on Gita (13.28), 
Sri Shankaracharya says that, by rejecting the true 
Atman and by identifying themselves with false 
selves birth after birth, most people go on com- 
mitting suicide. Is it wise on our part to neglect 
our spiritual destiny in order to attain success in 
the world? Is it necessary to neglect totally our 
own salvation in order to render service to other 
people? Can we not strive intensely for our own 
liberation even while being engaged in secular 
work or social service? Yes, we can. This is the as- 
surance we get in the message of Sri Ramakrishna, 
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Sri Sarada Devi and Swami Vivekananda. Ov 
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Mahimni Sve Mahiyate: 
Consecrated in Self Resplendence 


Brs. Bhudharachaitanya and Yogeshachaitanya 


ANMATHANATH GANGULI ONCE 

went to visit Swami Vivekananda 

at Belur Math. Upon arrival, he was 
informed that the Swami was in the worship 
room of the monastery, and he proceeded to 
meet him there. When he arrived, he saw the 
Swami pacing back and forth on the veranda in 
front of the worship room, deeply engrossed in 
mentation. His lotus-like face was lit up with 
intense emotion, and he was audibly mutter- 
ing the words: Garjantam Rama Rameti Bru- 
vantam Rama Rameti. He seemed restless and 
ready to even turn the world upside down at 
the behest of his Lord, as it were, similar to the 
devoted Hanuman. 

This was not the Swami Vivekananda 
(Swamiji) who won the world over, but the one 
who was the most devoted servant of his Master, 
Sri Ramakrishna. Why is it that the world had to 


wait for 22 long years after Swami Vivekananda’s 


574 


passing away before a temple was dedicated to 


his memory? There may be various empirical rea- 
sons, but the spiritual answer to this question 
is simple: just like Sri Hanuman would never 
accept anything before his chosen ideals—Sri 
Rama and Mother Janaki—are propitiated, it is 
obvious that Swami Vivekananda would never 
accept the dedication of his temple before both 
Sri Ramakrishna’ and the Holy Mother were es- 
tablished in the Math in their own glory. It also 
comes as no surprise that Swami Brahmananda’s 
temple followed suit immediately after Swamiji’s 
temple was completed. 


Relevance of Temples 
in the Ramakrishna Order 


When envisioning the future temple dedicated to 
Sri Ramakrishna’s memory, Swamiji established 
a procedure that would be followed throughout 
the Order. One of his notable accomplishments 
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was separating the timeless elements of religion 
from its ceremonial practices. He emphasized 
the importance of understanding spiritual truths 
rather than blindly adhering to religious trad- 
itions taught by the sacerdotal class. Swamiji be- 
lieved that temples were built out of necessity 
for humans, not for God. After all, how can an 
omnipotent and omnipresent God be confined 
to a mere structure made of sand and bricks? It 
can be difficult for most of us to fully compre- 
hend the ubiquitous presence of God. For many, 
it is necessary to have a physical representation 
of their deity, which is where temples come in. 
These temples serve as a source of inspiration and 
support for individuals seeking to connect with 
their inner divinity and evolve spiritually. 

Some may question the need for temples 
in today’s age of science and technology. They 
may argue that resources would be better spent 
on building hospitals or schools to serve their 
communities. Others believe that constructing 
temples and performing rituals is simply per- 
petuating superstitious beliefs. They may won- 
der how a God who cannot look after himself, 
protect His devotees. 

Contrary to popular belief, the true nature 
of temples and God is often misunderstood. 
While God doesn’t require food or lodging, we 
offer these things to him as a symbol of our own 
needs and desires. While providing such obla- 
tions, we believe that whatever may be deemed 
best by us—be it love, beauty, augustness, truth- 
fulness, compassion—God is the consummate 
symbol of it all. He is the complete manifestation 
of whatever is coveted most dearly by us. A tem- 
ple dedicated to such a God becomes the origin 
of the very motivation to be charitable. More- 
over, such a temple reminds us that through our 
regular struggle for existence, we have to fight 
our way to reach the highest goal of God realiza- 
tion. Temples of the Ramakrishna Order are the 
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commentaries on Sri Ramakrishna’s life—over- 
flowing with moods of love, harmony, positivity, 
and bliss. Discarding all narrow barriers of sectar- 
ianism and casteism, the only class of people that 
take part in the prayer there are called “Devotees”. 


Swami Vivekananda Temple: 
Consecrated on Monday, 28 January 1924 


In 1902, when Swamiji passed away, India was 
still a very poor country under the political 
and economic control of the British Govern- 
ment. Needless to say, the Ramakrishna Math, 
still in its infancy and led by monks supported 
by charity, subsisted on very meagre resources. 
While the situation could not have been favour- 
able for taking up construction of a new me- 
morial, the members of the Math still strove 
their utmost to honour Swamiji in meaningful 
ways, such as by organising large-scale feeding 
of the public—mainly comprising the poor and 
half-starved residents of neighbouring areas— 
as part of his birthday celebrations every year. 
In 1907, about five years after Swamiji’s pass- 
ing, work was begun to construct a memorial 
chapel (the lower floor of the present temple) 
at the location where Swamiji’s body had been 
cremated. The Prabuddha Bharata notes in its 
report of Swamiji’s Birthday Celebrations in 
1908, ‘a Memorial Temple is now being erected 
to perpetuate his memory. In the interior of this 
unfinished building, a large portrait of Swamiji 
was placed and beautifully decorated’ 

While the construction of the chapel room 
(Swamiji’s shrine) was eventually completed in 
a few years, it was nonetheless sorely felt that 
something more than just a small room with 
a marble altar and a portrait was necessary to 
honour so great a personality as Swamiji. It is 
evident that at least two big issues remained to 
be resolved—the first, to decide what sort of a 
memorial would truly represent Swamiji and his 
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Temples dedicated to Swami Vivekananda (left), 
Holy Mother Sri Sarada Devi (centre), and Swami Brahmananda (right) 


message; the second, to find a way to arrange 
the funds necessary for completing its construc- 
tion. We see the struggle to address both these 
issues in an anguished appeal for funds made 
by Swami Brahmananda in the December 1911 
issue of the Prabuddha Bharata, ahead of Swa- 
miji’s fiftieth birthday. We quote here some ex- 
cerpts from the appeal: 


What have we done to perpetuate the name of 
the ‘Patriot-Saint of modern India in a fitting 
memorial? The Ramakrishna Mission sought to 
do this ... by raising a Temple which would hold 
under its roof, besides the mortal remains of the 
Master, a Vedic school, a library of philosoph- 
ical and religious literature of the East and the 
West, and a hall of assembly for discussions of 
such subjects ... a sum was collected which was 
hardly sufficient even for constructing the em- 
bankment and the plinth of the main building 
to their finish, and only a bare low-roofed room 
stands ... this unfinished structure, instead of 
being what it was intended for, stands as a me- 
morial of the shame and impotence of India’s 
sons! ... Let every individual who feels himself 
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indebted ... to Swamiji and his cause ... set apart 
... one-fiftieth of his sole earnings every month 
and send it as a Guru-Dakshina ... according as 
it suits his convenience. 


At around the same time, some of the West- 
ern disciples of Swamiji had been busying them- 
selves with a small but important part of the 
memorial. Mrs Francis Leggett (better known 
as Betty Leggett), who along with her sister 
Miss Josephine Macleod was closely devoted to 
Swamiji, agreed to fund the sculpting of a mar- 
ble relief statue of Swamiji to be placed inside 
the shrine, with the construction being actively 
pursued by Sister Nivedita. The sculptor who 
would do the job was identified in Jaipur (Raja- 
sthan) and the commission made in 1911. As the 
proposed size of the statue was increased from 
what was initially conceived and sculpting work 
began in right earnest, Nivedita’s joy knew no 
bounds, as could be seen in her mail exchanges 
with the two sisters during this period.” 

Sister Nivedita, however, probably never got 
to see the completed statue, since she passed away 
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suddenly in October 1911. The marble bas-relief 
was completed and placed in the chapel (Swamiji’s 
shrine) in 1913. While the worship of Swamiji in 
the shrine began to be conducted from this period 
onwards, the memorial remained incomplete. 

By the turn of the decade, the responsibility of 
completing the memorial came to rest upon Swami 
Vijnanananda, a direct disciple of Sri Ramakrishna 
who had been a high-ranking civil engineer before 
becoming a monk. Before the commencement of 
the construction work, Vijnananandaji was seen 
immersed in thinking, speaking, and meditating 
upon Swamiji. Based in Allahabad for many dec- 
ades, he often used to visit the Bharadwaj Ashram 
and intently observe the statue of the Saptarshi 
(Seven Celestial Sages, one among whom came 
down to the earthly plane as Swami Vivekananda, 
as per the divine vision of Sri Ramakrishna) and 
even commissioned an oil painting of the Saptarshi 
Mandal to be kept in his room.” He came to stay at 
Belur Math in 1921 or so, and immersed himself in 
the supervision of the construction work, working 
every day from 8 a.m. to 1 p.m. and again from 2 
p.m. onwards. Through his efforts, before the end 
of 1923, the construction work was completed. The 
newly completed upper floor now held a temple in 
which only the non-sectarian symbol of Om was 
placed. Many years earlier, Swamiji had described 
a temple precisely of this type which would unite 
all the diverse sects of Hinduism by its non-sectar- 
ian character.’ Fittingly, his memorial in its final 
form symbolized his universal outlook by follow- 
ing the same non-sectarian plan, containing only 
this symbol Om which he had described as the 
most universal symbol of God.’ This temple was 
inaugurated on Swamiji’s Birthday that year, 28th 
January 1924. 

The temple stands near the south-eastern end 
of the Belur Math campus on the western bank 
of the Ganga on the spot where Swamiji’s body 
was cremated—a spot he himself had chosen a 
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Swami Vijnanananda 


few days prior to his passing away. The temple 
building, facing west (away from the Ganga), 
comprises two floors. The lower floor contains 
Swamiji’s shrine preserving his relics—a 15 ft by 
12 ft room containing by its eastern edge the mar- 
ble vedi (altar) which marks the exact spot where 
Swamiji’s body was cremated. Just above the altar, 
set against the wall, is the marble bas-relief statue 
of Swamiji. Since repeated flooding forced the 
level of the surrounding land to be raised subse- 
quent to the construction of the shrine, the floor 
of the shrine is a few feet below the ground level, 
just three steps below the grilled entrance-door. 
Around the shrine is a corridor for circumambu- 
lation nearly 5 ft wide which is open to public. 
The upper floor of the temple can be reached 
by two curved staircases on the front mirroring 
each other on either side. At the centre, right 
above Swamiji’s shrine is the ‘Om Temple’ where 
the marble representation of the sacred word 
Om, in Bengali character, is placed on a marble 
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pedestal. This temple is also surrounded by a cor- 
ridor on all sides. The temple has a high domed 
roof at the top of which a ¢rishila (trident) 
points upwards reminiscent of Shiva temples all 
over India. The whole temple structure stands at 
a height of 78 feet 6 inches above ground level. 
While Swami Vivekananda’ Temple, consist- 
ing of Swamiji’s shrine below and the Om Temple 
above, was essentially complete and inaugurated 
in 1924, the story does not end there. The ori- 
ginal staircase of the building turned out to be 
too steep, high and narrow, which many found 
to be unsatisfactory. Josephine Macleod, in par- 
ticular, took the initiative to come up with anew 
staircase design based on the curly staircases in 
Villa d’Este in Italy, which she felt would rep- 
resent Swamiji better. With the construction of 
the staircases, some years after the inauguration, 
the temple essentially came to its present look. 


Swami Brahmananda Temple: 
Consecrated on 
Thursday, 7th February 1924 


Swami Brahmananda (1863-1922) was the spir- 
itual son of Sri Ramakrishna, the much en- 
deared ‘Raja of Swamiji, and the first president 
of the Ramakrishna Order. He led the Order for 
twenty-one years, facing various trials and trib- 
ulations. However, Sri Maharaj, like a staunch 
mountain, protected it with his tremendous spir- 
itual and organizational prowess, establishing a 
strong foundation for the Order. Sri Maharaj 
passed away at the house of Balaram Bose on 
1oth April 1922. Discussions about consecrat- 
ing a memorial temple began the next day, when 
his body was taken to Belur Math for cremation. 
Swami Shivananda (Mahapurush Maharaj, the 
second president of the Ramakrishna Order) se- 
lected the cremation site, and Sri Maharaj’s holy 
mortal remains were consigned to flames on the 
spot. The surrounding area of the cremation spot 
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was initially covered with dense overgrowth and 
water from Ganges during high tide would rise 
up to that level. The area was cleared immediately, 
and an embankment was built along the Ganges 
to protect the ensuing construction of the tem- 
ple, from all three sides. The work of embank- 
ment construction started from 30th April 1922. 

Two important moods are clearly visible in the 
temple structure. Firstly, the temple dedicated to 
Sri Maharaj, popularly known as Swami Brahma- 
nanda Temple, is a replica of the sanctum sec- 
tion of the universal temple of Sri Ramakrishna 
envisioned by Swamiji. Though the temple 
was not built then, its blueprint (as instructed 
and approved by Swamiji) was preserved at the 
Math. The trustees decided to adopt the struc- 
ture of sanctum for Sri Maharaj’s temple. Since 
Sri Maharaj was the spiritual son of Sri Rama- 
krishna, it is a befitting memorial to him. Sec- 
ondly, as Sri Maharaj was identified as a cowherd 
boy and eternal companion of Sri Krishna in 
Vrindavan, the temple is decorated with various 
Vaishnava themes. The construction of the tem- 
ple was completed within a short period of two 
years, and the total cost of constructing the tem- 
ple amounted to Rs 40,000/- which was donated 
by Shyamsundar Ghosh, a disciple of Sri Maharaj 
and the son of Navagopal Ghosh, a lay disciple 
of Sri Ramakrishna. Shyam was a coal business- 
man. Swami Abhayananda (Bharat Maharaj) 
used to reminisce how Shyam funded the entire 
construction of the temple, including the image 
of Maharaj. He mentioned that every day Shyam 
Babu would come to the Math on a white horse 
to oversee the construction until it was completed 
and consecrated by Swami Shivananda in 192.4.° 

The temple dedicated to Sri Maharaj was 
consecrated by Mahapurush Maharaj on Thurs- 
day, 7th February 1924’ amidst chanting, special 
worship, bhajans and prasad distribution. The 
temple is 32 feet 6 inches in length and breadth, 
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with a height of 30-35 ft. The circumambulatory 
path around the temple, laid in marble, is 6 feet 
wide. The sanctum is almost 23 feet in length 
and breadth. The temple is a double storey, with 
its main dome directly above the sanctum. The 
pillars at the corners of the circumambulatory 
path are decorated with 20 carved arches. Be- 
sides the main dome atop, there are four equally 
proportioned smaller domes at the four corners 
connected with traditional bengali char-chala 
(four-roofs) structure at all sides. Mounted on all 
domes are round canon-ball shaped balls (known 
as benki in traditional Bengali architecture), 
amalaka fruit, kalasha and vishnu-chakra. There 
are two other doors on either sides leading in and 
out of the sanctum, other than the main door. 

The sanctum’s floor is adorned with marble, 
and its stone walls stand at 3,5 feet tall. Atop a 6 feet 
x 2 feet 3 inches altar lies another altar measuring 
3.6 ft x 1.6 ft. On the latter sits a beautiful, life-size 
marble image of Sri Maharaj. The image is so vivid 
that Mahapurush Maharaj once remarked, “The 
image is so beautiful; it seems as if Maharaj himself 
is seated there’ In front of Swami Brahmananda’s 
image, there is a small image of baby Krishna on a 
wooden throne, which is worshipped on special 
occasions like Sri Krishna Janmashtami. 

On the temple’s second floor, all the articles 
used by Sri Maharaj were brought on the same 
day of the consecration and have been preserved 
to this day. Regular worship to Sri Maharaj® at 
the temple began on the day of consecration, and 
Swami Shrishananda (Vasanta Maharaj) served 
as the first pujari. Swami Vishweshwarananda 
performed the consecration ceremony. Almost 
3,000 people took part in the temple consecra- 
tion ceremony and all were sumptuously fed with 
prasad.” After the consecration, Mahapurush 
Maharaj expressed his gratification by saying, 
“The Math seemed empty after Maharaj passed 


away. Its spiritual potency appeared to diminish, 
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as even the trees and shrubs seemed to be drying 
up. Now Maharaj will always remain in the Math, 
and it will come alive once again. Anyone who 
visits Maharaj will receive his grace, and he will 
also look after us while seated in the temple. The 
Math is incomplete without Maharaj: 


Swami Saradananda: 
The Organisational Wonder 


The Brahmananda temple was completed just 
two years after the passing away of Sri Maharaj. 
Swamis Shankarananda and Nirvanananda 
worked hard on the construction and consecra- 
tion of the temple; however, everything from 
construction to the consecration programme 
of the temple was well-organised due to the 
tremendous perseverance and arrangement of 
Swami Saradananda. It is often asked by the 
well-wishers of Ramakrishna Order as to why 
these temples aren’t being enlarged with passage 
of time. Swami Saradananda was a man of ac- 
tion—despite being the General Secretary of 
the Order, he was Holy Mother’s caretaker and 
later the caregiver of Her extended family and 
devotees. Besides, he regularly authored various 
articles, wrote and edited books, received and 
took care of the Western devotees amidst a host 
of activities. In the middle of this tremendous 
workload, a tempest was raging in his spiritual 
life. His diary mentions his repeated visions of 
the Divine Mother when the work of Swami 
Vivekananda and Brahmananda’s temples were 
nearing completion. The diary records his 3rd 
vision the night before the consecration of 
Swamiji’s temple. Divine communion with the 
Mother started a few days later from 8th Febru- 
ary (a day after consecration of Brahmananda 
Temple) and ended on 19th February. There he 
records, ‘Communion—“you in me.” This diary 
entry may show his exalted experience of the elu- 
sive Nirvikalpa Samadhi. It’s amazing to think of 
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him being immersed in such bliss at the spiritual 
level while also carrying out various adminis- 
trative duties related to the Order one after an- 
other. Worthy memoirs to the spiritual pillars of 
the world can only be created and dedicated by 
similarly great individuals—changing them for 
the sake of mere convenience is disrespectful. It 
is our duty to preserve such sacred monuments 


PB 


with utmost care. aS 


Notes and References 


1. The Universal Temple of Sri Ramakrishna was 
dedicated in 1938. Before that, Swami Viveka- 
nanda had enshrined the sacred relics of Sri 
Ramakrishna in another building located 
northeast of the main temple, which is now 
referred to as the ‘Old Shrine? Worship con- 
tinued here until the new temple was conse- 
crated. Needless to say, Swamiji was relieved 
to have finally found a permanent home for Sri 
Ramakrishna, enshrining the relics there. 

2. Especially relevant are Nivedita’s letters dated 
12 July r911 and 14 September 1911 to Miss Mac- 
leod and Mrs Leggett respectively. Below are 
some excerpts from the second letter showing 
the deep sense of devotion, dedication and awe 
that set her working tirelessly on the task: ‘It’s 
wonderful to use money in ways like this! Such 
things — one would starve to do! ... The sculp- 
tor began by offering worship with oblations 
to Swamiji in the stone — ending ‘Oh Swamiji, 
come out well from under my hand!’ He works 
from 8 a.m. till 9.30 p.m. and eats as he works. 
Then he sends me word that if in the end the 
work is not satisfactory — he will not accept 
a farthing — the money will be returned! Of 
course I am still trembling about it. But that 
you will understand. Dr Bose made me write in 
the beginning that the work was of national im- 
portance. And it is. If only it proves adequate!’ 

3. Saptarsi — Seven Celestial Sages, one among 
whom, according to Sri Ramakrishna, had 
come down to the earthly plane as Swamiji. 

4. Complete Works of Swami Vivekananda (Kol- 

kata: Advaita Ashrama, 2018), 3.317. 

Complete Works, 3.63. 

‘First Chapel to Sri Ramakrishna’, Prabuddha 

Bharata (June 1991), 257-58. 
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7. maghi sukla dvitiya in Bengali — birth anniver- 
sary of Sri Maharaj. 

8. Regular worship to Sri Maharaj had already 
started after his passing away, in the room at 
Belur Math where he used to stay, and articles 
used by him regularly were preserved. 

9. Report published in Prabuddha Bharata, 
(March 1924), Vol. 29 says: “The opening of 
the memorial temple and the birthday of Sri- 
mat Swami Brahmananda were celebrated on a 
grand scale at the Belur Math on the 7th Feb- 
ruary last. There were special Puja, Bhajan, 
and music by experts. About 3,000 devotees 
joined in the celebration. The festival came to a 
close with a beautiful display of fireworks’; The 
“Sangha Varta’ published in Udbodhan, Febru- 
ary (Phalgun), 1924 (1330) states that around 
2000 devotees took prasad. 
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Universal Form of Religion 


Sonali Chakraborty 
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Whosoever comes to Me, through whatsoever form, I reach him; 
All men are struggling through paths which in the end lead to Me. 


DDRESSING THE WORLD Parliament of 
Arie in Chicago, America, on a his- 
toric September day in 1893, Swami 
Vivekananda, while citing this verse hoped that 
‘the bell that tolled this morning in honour of 
this convention may be the death knell of all 
fanaticism, of all persecutions with the sword 
or with the pen, and of all uncharitable feel- 
ings between persons wending their way to the 
same goal’. But after nearly 130 years, we are still 
a work in progress. Several global conflicts later, 
people continue to die in the name of God and 
the Abrahamic brother religions spar again in an 
unholy conflict in the Holy Land. 

Strangely, behind the desire to make all 
the world kneel to one’s faith by sword or ser- 
mon, even the staunch fanatic hides a desire 
for a sort of harmony. A goal that he believes 
can only be achieved by ensuring uniformity 
in everything, beginning, for instance, with 
people around him calling God by the same 
name. But even as fanaticism has grown, the 
spirit of philosophical inquiry too has gained 
ground. So, is there still hope for a ‘complete 
civilisation’ and a ‘universal religion’ ideas that 
Swami Vivekananda so ardently espoused? Per- 
haps more today than ever. 
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—Bhagavadgita, 4.11 


The One Hidden in the Many 


One consciousness appearing as many, the same 
light seen through glasses of different colours, 
one truth in the heart of everything. Speaking 
to his Chicago audience on 19 September 1893, 
the herald of the One said: 
If there is ever to bea universal religion, it must 
be one which will have no location in place or 
time; which will be infinite like the God it will 
preach, and whose sun will shine upon the fol- 
lowers of Krishna and of Christ, on saints and 
sinners alike ... It will be a religion which will 
have no place for persecution or intolerance 
in its polity, which will recognise divinity in 
every man and woman, and whose whole scope, 
whose whole force, will be created in aiding hu- 
manity to realize its own true, divine nature.’ 
It will do well to remember that the world of 
the 1890s, like the present day, was one of wars, 
economic recession and recovery, technological 
and social advancements that drastically altered 
how humans live and think. As the 2020s began 
with Covid-19 pandemic, the 1890s too saw pan- 
demics and man-made disasters. And in 1893 as 
in 2023, an observer would say the worst was 
over and the best yet to come. 
Yet, the world has come a long way since the 


first World Parliament of Religions. The past 
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Swami Vivekananda at Chicago Parliament of Religions 


century made several strides in science, art, cul- 
ture, and sports, exchanging ideas, breaking 
barriers of country and church. A global citizen 
seemed to be the next step. Nevertheless, a few 
years of economic hardship instilled myopic at- 
titudes and people grew increasingly afraid that 
dipping even a finger into the ocean of oneness 
may wash them away. 

Genetics, archaeology and a host of streams 
have over the years established beyond the doubt 
of the atheist that there is but one ocean from 
which all of humankind has emerged. And 
the inhabitants of every region, irrespective of 
whether they kneel or prostrate to pray, are from 
the same gene pool. 

In his book Early Indians, author Tony Joseph, 
tracing how human populations evolved across 
the globe and especially the ancestry of present- 
day Indians, employing DNA, archaeological 
and linguistic evidence, reiterates that modern 
humans everywhere share common ancestry. 

Biologically, we are just a part of a gradual con- 


tinuum of evolution ... And the emergence of 
Homo Sapiens itself was not a single, dramatic 
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episode. It was a slow process, 
involving several beginnings 
and intermixing of various 
members of the Homo species, 
all of them now extinct. For 
the small-minded among us, 
this would be a forgettable, if 
not an unacceptable, fact. For 
the rest, this would be yet an- 
other reason to appreciate the 
life around us, and wonder at 
the unity that binds all life to- 
gether so tightly.” 


So, why the apparent differ- 
ences in the world? Sri Rama- 
krishna put it very simply: 

It is by the will of God that dif- 
ferent religions and opinions 
have come into existence. God gives to different 
people what they can digest. The mother does 
not give fish pilau to all her children. All can- 
not digest it; so she prepares simple fish soup 
for some. Everyone cherishes his own special 
ideal and follows his own nature.’ 


An Overpowering Fear of the ‘Other’ 


Over centuries, different streams of thought of 
realizing the One Infinite emerged across the 
world at various times. But humans gradually took 
the assurance that “The One alone is true’ to mean 
“This path to the One alone is true. And thus grew 
the concept of a chosen people, only one messen- 
ger, and, consequently, believers and blasphemers. 
While each prophet preached a message of love, 
compassion and harmony, the core was lost as the 
crust prevailed in vastly altered forms. 

The human mind, whose intended purpose 
was to realize the beauty of creation and its Cre- 
ator, quickly concluded that only God’s message 
to him was true, the rest was ‘blasphemy’. Joseph 
points out that the only thing that has remained 
intact over thousands of centuries is this belief in 
one’s superiority over others: 
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Some thought that they were the children of a 
special God, others that they were the chosen 
people, and still others that they were divinely 
ordained to rule over everyone else. People also 
thought that the spot of earth they occupied 
was at the very centre of it all — for example, the 
Middle Kingdom of the Chinese or the Mid- 
gard (Middle Enclosure) of Norse mythology." 


By the time the Parliament of Religions came, 
the world had endured centuries of religious strife. 
And, as the Western societies and their political 
institutions evolved, so did the idea that humans 
should be treated impartially irrespective of their 
religious leanings. Thus, over time, ‘secularism’ 
gained circulation among thinkers in Europe and 
the Americas. In one sense, it indicated the com- 
plete separation of religion and state, bordering 
on atheism. In another, it denoted an equal and 
open outlook to ideas. 

It is, in fact, the ‘secularism’ of ancient In- 
dian thought that has acted as a salve for the 


strife-weary world. The Rig Veda declares: Uh 
Ufa see aafet—Truth is One, sages call It by 
different names. More and more spiritual seekers 
from across the world continue to turn to India 
and the various streams of thought that flowed 
from this land, to find peace. 

Swami Vivekananda had repeatedly cau- 
tioned against the tendency of resorting to 
violence for forcing others to subscribe to one 
stream of thought alone: 

Your method of coming to God may not be my 

method, possibly it might hurt me ... Variety is 

the very soul of life. When it dies out entirely, 
creation will die ... For such people who want 
to destroy their brothers because they seem to 
follow a different path towards God - for them 
to talk of love is absurd. How can they preach 
of love who cannot bear another man to follow 

a different path from their own? If that is love, 

what is hatred? 

This insanity, therefore, may be only the ris- 
ing of toxins to the surface during the churning 


Unity in Diversity: Interfaith Programme, Chicago, 2018 
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of the ocean. It is notable that even at the height 
of British colonial rule, the Holy Mother Sri 
Sarada Devi refused to condemn the British as 
a race, saying they too were her children. A cau- 
tion that while evil is to be fought, an entire race 
or people shouldn’t be condemned or ostracised. 

Some fanatics even selectively cite Swami 
Vivekananda to validate their view, but ask them 
if they have seen the God in whose name they 
fight and they are unlikely to have an answer. For 
that matter, this is true for all zealots across all 
religious preferences. And Swami Vivekananda 
had analysed fanatics of every hue: “They are 
very sincere, these fanatics, the most sincere of 
human beings; but they are quite as irresponsible 
as other lunatics in the world’® 


Malice Towards None, 
The Book of the Future 


The issues the world faces today remain much 
the same—war, hunger, and religious strife. And 
so does the solution: Policy makers and their 
supporters, which means virtually, most of the 
populace, with a strong ethical and hence, spir- 
itual foundation. So, now more than ever, one 
feels the need for a ‘complete civilisation’ with a 
‘universal religion’ at its core. Such a religion, in 
Vivekananda’s words, 


Must be one which will have no location in 
place or time; which will be infinite like the 
God it will preach, and whose sun will shine 
upon the followers of Krishna and of Christ, 
on saints and sinners alike; which will not be 
Brahminic or Buddhistic, Christian or Moham- 
medan, but the sum total of all these, and still 
have infinite space for development; which in 
its catholicity will embrace in its infinite arms, 
and find a place for every human being, from 
the lowest grovelling savage not far removed 
from the brute, to the highest man towering by 
the virtues of his head and heart almost above 
humanity ... It will be a religion which will 
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have no place for persecution or intolerance 
in its polity, which will recognise divinity in 
every man and woman, and whose whole scope, 
whose whole force, will be created in aiding hu- 
manity to realize its own true, divine nature.’ 


The closest humanity came to achieving this 
ideal in recent memory was, strangely, during 
the Covid-19 pandemic. With places of worship 
closed and death at every door, people were forced 
to look within to get their prayers heard, instead 
of sparring over the way to pray. And the universal 
religion—the God in Man—shone clear. But as 
the virus faded, apparently so too did the lessons. 

Sceptics doubt if the time has come, or will 
ever come, for sucha reality. Author Yuval Noah 
Harari, in his book 27 Lessons for the 21st Century, 
fears religion of any kind is more part of the prob- 
lem. ‘Religions still have a lot of political power, 
inasmuch as they can cement national identities 
and even ignite the Third World War’, he says. 
And goes on to lament: “There certainly are re- 
ligious sages who reject nationalist excesses and 
adopt far more universal visions. Unfortunately, 
such sages don’t wield much political power these 
days.* That is not to say traditional religions will 
take a backseat in modern world dynamics. In 
fact, history shows it worked quite the reverse for 
those who held on to their essence while imbib- 
ing the best from others. Take the internal trans- 
formation of Japan for instance. Harari observes: 

Perhaps the best example for the continuing 

power and importance of traditional religions 

in the modern world comes from Japan. In 1853 

an American fleet forced Japan to open itself 

to the modern world. In response, the Japa- 
nese state embarked on a rapid and extremely 
successful process of modernisation. Yet Japan 

did not copy blindly the Western blueprint ... 

Japan upheld the native religion of Shinto as 

the cornerstone of Japanese identity. In truth, 

the Japanese state reinvented Shinto ... At first 
sight, this odd concoction of old and new 
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seemed an extremely inap- 

propriate choice for a state 

embarking on a crash course 
of modernisation ...Yet it 
worked like magic.” 


The US of the 1890s that 
greeted Swami Vivekananda 
was one still recovering from 
the deep divisions of the 
Civil War of the 1860s. 
A war fought among 
those owing alle- 
giance to the same 
flag and professing 
the same faith. And nearly 
three decades before that Chicago Parliament, 
then US President Abraham Lincoln tried to 
heal his fractured country: 


Both read the same Bible and pray to the same 
God and each invokes His aid against the other 
... The prayers of both could not be answered 
— that of neither has been answered fully. The 
Almighty has His own purposes ... With malice 
toward none, with charity for all, with firmness 
in the right as God gives us to see the right let us 
strive on to finish the work we are in. 


Lincoln’s words at his second inaugural ad- 
dress, on 4th March 1865, while meant for his 
splintered country, outline the work still at 
hand for humanity today. Because the healing 
the world seeks has not been found, despite 
centuries of searching, in politics, science, or so- 
cial organisations. Neither in dictatorship nor 
democracy, capitalism nor in communism. It 
has thrived in faith alone. It is only a universal 
form of religion, that firmly grasps one’s own 
faith whether in the formless or one with forms, 
holds the key to the future. If intelligence of any 
kind, whether human or artificial, is to survive 
and progress, the last century has been proof 
enough that it can do so only if peace is allowed 
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to reign in society and God in the soul. 
Swami Vivekananda had wondered: 
Is God’s book finished? Or is it still a 


continuous revelation going on? It is a 
marvellous book—these spiritual reve- 
lations of the world. The Bible, 

the Vedas, the Koran, and all 
other sacred books are but so 
many pages, and an infinite 
number of pages remain 
yet to be unfolded ... We 
stand in the present, 
but open ourselves to 
the infinite future.’ 


To read God’s 


book, as it were, will re- 


Abraham Lincoln (1809-1865) 


quire a bit of reskilling. Each prophet taught hu- 
mankind to build. Not magnificent monuments, 
but character, faith and acceptance. If the world 
today is to have a tomorrow it will have to reskill 
itself, to accept differences of social customs, food 
habits, holy books and new-age beliefs. Today, as 
yesterday, the past holds lessons for the present, 
and its interpretation holds the key to the future. 
A future with a universal religion where the faith- 
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ful finds heart and the fanatic healing. NG 
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A Rude Introduction to Chicago 


Diane Marshall 


(Continued from the previous issue) 


N 13 AUGUST 1893 an article entitled 

‘A Disgusted Brahmin’ appeared in the 

Indianapolis Journal, reprinted from 
the Chicago Journal. This is a continuation of a 
three-part series on that article about the first de- 
scription of Swami Vivekananda in an American 
newspaper before the Parliament of Religions. 
The Journal article divided itself into three topics. 
The second section is fairly easy to deconstruct as 
a racist fabrication. The reporter asked credulous 
readers to believe that this ‘disgusted’ monk who 
had ‘had enough of Chicago’ wanted—improb- 
ably—to go see a pretty girl. This was the report- 
er’s attempt at comedy. Tales about men failing 
to impress a beauty at the World’s Columbian 
Exposition were considered entertaining, and 
humiliating a foreigner enhanced the joke: 


Saturday afternoon somebody told Lwari that 
an Indian princess was on exhibition in the 
International Beauty show on Midway Plai- 
sance, and he lost no time in seeking her out.’ 


The International Dress and Costume nes 


in the International Keauty sh 
ay Plaisance, and he lost Be came 19 eek 
ing a ber out. Surely enough. there she was, 
rigged outin proper East Indien rai 
arate proper peels Bisearee’. He addressed 
her politely Ah c eng Hindostanee, but 
received on in reply. Ihben he 
tried peuple ‘with oat better resolte, 
and followed 1t with Cingalese and the dia- 
jects of three interior East Indian prov- 
inces, Here the dusky beauty surrendered. 
Throwing ep her hands, she admitted that 
she was eo Cuban quadroon, but bad saa he 
in Savaunah for yusas wg eee Pg had 
never —_ nearer Ip up nine thou- 
miles 


fo ee eee an. beeen aeeee easton 


Indianapolis Journal, 13 August 1893 
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exhibit on the Midway Plaisance was the money- 
making concept of W T C Hyde and William M 
Knox. It featured ‘40 Ladies from 40 Nations, a 
World’s Congress of Beauties. Just as costumed 
ethnographic ‘types’ were on display elsewhere 
at the World’s Fair, these women were touted as 
‘types’ of beauty representative of their nations 
and ethnicities. Advance publicity followed the 
hiring of the girls in Europe, to their arrival in 
New York, to the opening day of May 10. To main- 
tain a veneer of respectability, their national folk 
costumes were emphasized. None of the costumes 
were considered risqué. The Archduke Franz Fer- 
dinand of Austria was a VIP visitor to the World’s 
Fair. He and his retinue went to the Midway Plai- 
sance, and he gave this description: 
‘The first pavilion is dedicated to the fair sex and 
titled “The 40 most beautiful ladies of all na- 
tions. The rush to this much promising build- 
ing is quite considerable and thus we too took 
tickets to visit this gallery of living beauties. In 
small cage-like boxes on a stage sat, were lying or 
stood women dressed in national costumes rep- 
resenting the different countries whose names 
were written in large letters below the sections. 
Here were the Swedish woman next to the fiery 
eyed Andalusian, the Turk next to the Chinese, 
the German next to the Japanese etc. to be seen. 
I could not refrain in the first moment to laugh 
out loudly as the arrangement of the cages gave 
the impression of a—sit venia verbo—Menag- 
erie; and my hilarity transferred to all those 
present after even some of the ladies joined in.” 


Male onlookers took it as a challenge to get the 
bored, silent, foreign women to speak. Humorist 
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————= 


= a 
AL DRESS & GOSTUME EXHiBIT 


NAL 
IES fi 40 NATIONS 


Mo eae) 


oF ae 


The International Dress and Costume Company exhibit on the Midway Plaisance 


Eugene Field popularized this trend in a piece _ article continued: 


that appeared in the Streator Times, 7 July 1893. Surely enough, there she was, all rigged out in 
He facetiously endorsed Mr Knox’s ‘solemn assur- proper East Indian raiment and properly plac- 
ance’ that ‘these ladies are actually natives of the arded. He addressed her politely in choicest 
countries whose costumes they wear. Field wrote: Hindostanee, but received only a stare in reply. 


Then he tried Bengalee without better results, 
and followed it with Cingalese and the dialects 
of three interior East Indian provinces. Here 
the dusky beauty surrendered. Throwing up 
her hands, she admitted that she was a Cuban 
quadroon,” but had lived in Savannah for many 
years, and had never been nearer India than 
nine thousand miles.* 


Yesterday afternoon we sauntered through the 
spacious pavilion and inspected these visions 
of feminine loveliness. One figure particularly 
interested us. It was that of the woman plac- 
arded ‘From Borneo. Her costume was primi- 
tive to the degree of barbarity and her dark hair 
had been crimped until it stood out in clouds 
about her face and head. As we pondered com- 
miseratingly upon the curious fate of this poor, 
lonely child of the antipodes many thousand _ stead of Swamiji, went viral in mid-August 1893 
miles from her home. We were startled to hear —_ with the headline, ‘She was a fake’ Here is a ‘white’ 
her address us. “Hullo, Gene,’ said the lady __ version of the story, ‘O’Shaughnessy writes a let- 
‘From Borneo in very good English, ‘Don’t you ter? from the 15 August 1893 St Joseph Herald: 
know me any more? Why, I used to go to school 

with you in Galesburg’ By the way, I went to the International Dress and 
Costume company’s building again yesterday to 
satisfy myself if that pretty girl was a Turk or, ifas 


This story, naming only ‘a Hindoo pundit’ in- 


Borneo, of course, was not on the official list 


of forty countries. Field’s good-humored fiction you argued, she was a ‘fake.’ I tried to talk to her 
unfortunately led to the racist fabrication per- in Turkish; no answer. Then I tried French with 
petrated upon Swamiji. The Indianapolis Journal the same result and when I asked her where she 
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came from, in German, imagine my surprise at 
her angrily saying, ‘Oh, break away, you make me 
very tired. So I guess I must admit she is a fake. 


It is highly doubtful if this O'Shaughnessy was 
educated enough to manage French or German— 
but Turkish? In these tales the man’s purported 
prowess with language was part of its sexism. 
Women saw through the pretense of this language 
game in a heartbeat. Journalist Teresa Dean Tall- 
man had built quite a reputation for herself as 
the witty writer of a regular column for the Chi- 
cago Inter Ocean called “White City Chips’ filled 
with commentary on people at the Fair. She wrote 
about a man who complained about the Congress 
of Beauties exhibit in the 23 May 1893 Inter Ocean: 


Then he says that the beauties cannot talk or 
understand German, French, Italian, Swedish, 
Russian, Polish or whatever country the pretty 
girl represents, because he or his friends have 
tried all the different languages on the different 
girls—and they could not understand! I would 
pity the girls if they could—if the German and 
French and the other tongues were as execrable 
as the critic’s English. 


It was tacitly understood that these women 
were not who their placards said they were. Even 
the Archduke Franz Ferdinand gave his aristo- 
cratic wink to the fakery: 

The Greek woman sitting in the dress of beau- 

tiful Helen and in full awareness of her Greek 

profile sat on an ancient pedestal was recog- 
nized as being a former flower girl from Freude- 
nau. Her answers to our questions were true 

Viennese and filled with the desire of the girl 


to return soon to her home. 


Unfortunately, a malicious ‘She was a fake’ 
story targeting Swami Vivekananda by name was 
revived in 1897, and made its way around na- 
tional newspapers. This version was embellished 
by the Chicago Times-Herald and reprinted in 
the New York Tribune. After going through the 
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————____ 

AN INDIAN BRAUTY FROM GHORGIA. 
From The Chicago Times-Herald, 

When Vivekananda, the Hindoo monk, visit 
Chicago during the World's Fair, he was great 
delighted one afternoon to learn that the “‘Inter- 
"| national Beauty Show” on the Midway Pla 
contained an East Indian princess. He lost 


ie 


*| time in visiting the show. In one of the boot 
*| was a damsel East Indian com 
f tume tly placarded as a charmes 


}) stare of blank t 


Cingalese with no better success, and also the 
ot India, At ‘an te the aeaky Renny spoke in 
sheer self-defence: 

aay way, man,” she said, “you mus’ be 
pert English. “spat wilt you kind kindly Deh ma 


whe pe ee rene 
an’ I'se dun lived 


“I'se born in Savannah, 
pa te. it mah — — Levene can’t 
yo" a stuck- niggah’ 
And he didn’t try to do tase 
—-——- e—-— — 


New York Tribune, 30 May 1897 


same introductory rigmarole about a language 
mix-up, the story ended with: 


At last the dusky beauty spoke in sheer self de- 
fense: “Go ‘way, man’ she said. “You mus’ be 
crazy! “Excuse me; remarked Vivekananda, in 
faultless English, ‘but will you kindly inform me 
where you were born? ‘T’ze born in Savannah, 
an I’ze dun lived in Georgy all mah life; she said, 
‘but yo’ can’t fool wid me, if yo’ is a stuck up 
no’thern niggah? And he didn’t try to do so.’ 


For the record, this racist bigotry stands in its 
own ugliness. 

(To be concluded) 
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My Tryst with the Holy Mother 


Sri Sarada Devi 


Sarbani Putatunda 


HEN I WAS about six, my mother 
introduced me to Holy Mother Sri 
Sarada Devi. Before that, I only knew 


her from pictures. Being an avid reader, my mother 
gave me a biography of the Holy Mother, which 
featured a captivating cover photo. Every even- 
ing after school, I immersed myself in this simply 
written Bengali book, filled with anecdotes about 
her life. The stories left a lasting impression, and I 
deeply admired her simplicity and boundless love. 

Although I’ve lost that cherished book, its im- 
pact on my young mind remains unforgettable. I 
feel compelled, even after all these years, to thank 
my mother for introducing me to the inspiring 
world of the Holy Mother—an unexpected jour- 
ney from one mother to another. My own mother, 
who also held the Holy Mother in high regard, 
found solace in her teachings during a period of 
intense physical pain from a fractured femur. As I 
grew older, my reading expanded to include novels 
by renowned Bengali authors, which surprisingly 
deepened my connection to Holy Mother as they 
shed light on the society she lived in—a closed, 
orthodox world that often oppressed girls. 

In the novels, young widows faced severe so- 
cial restrictions. They were isolated from social 
activities and subjected to numerous harsh cus- 
toms. These included strict dietary rules such as 
abstaining from fish and meat, eating only one 
meal daily, and fasting on ekadashis. They were 
also forbidden to wear colored clothing or jewelry 
and were often required to cut their hair short or 
shave it off entirely. These rules aimed to exclude 
them from mainstream society under the guise of 
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controlling their desires and preventing adultery, 
reinforcing unfair stereotypes about widows. 

In their world of extreme deprivation, rules 
outweighed opportunities. These strictures, en- 
forced by a patriarchal society, aimed to oppress 
and isolate vulnerable women. Holy Mother Sri 
Sarada Devi could have faced similar hardships 
had she adhered to these inhumane customs. 
Instead, she defied them gracefully, not for per- 
sonal gain but to aid countless women seeking 
spiritual solace. Such societal dictates held little 
sway over her; her unwavering commitment was 
to selfless love and service to others, for which 
she was prepared to go to any length. 

Overriding all obstacles, she lived an exem- 
plary life. She silently validated the adage, ‘some 
are born great. Living in the remote village of 
Jayrambati and receiving no so-called formal 
education, she questioned the validity of various 
social practices rampant at the time. No woman 
prior to her manifested such courage. Her be- 
liefs were unwavering; once formed, she stuck to 
them and did exactly what she felt was correct, 
irrespective of their social repercussions. 

An ocean of infinite love in her helped her 
shatter the social barriers and emerge as the Holy 
Mother. Even though not loudly publicised, her 
uninhibited responses towards men and women, 
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of all castes and social status, were like the works 
of a social revolutionary, silently effecting change 
in the world around her. 

When Margaret Noble (Sister Nivedita) 
and Josephine McLeod visited, Holy Mother 
Sri Sarada Devi welcomed them warmly and 
treated them like family, impressing even Swami 
Vivekananda. She called Margaret Khooki (little 
girl in Bengali) and shared meals with them. Af- 
terward, Margaret told Swamiji how Mother had 
blessed her, allowed her to bow and touch her 
feet, offered prasad, and named her Khooki— 
an unprecedented gesture at the time. Despite 
objections from others like Golap Ma, Mother 
insisted Khooki stay with her until she found 
another place. Eventually, Golap Ma and others 
accepted Ms Noble as their own, despite initial 
reservations. This natural transformation high- 
lighted Mother’s innate leadership and ability to 
change mindsets effortlessly, leaving me question- 
ing how such influence could emerge so naturally. 

How could Holy Mother, living in a remote 
region, disregard strict social norms? Where did 
she find the strength to defy society’s unreason- 
able demands? While others accepted these prac- 
tices, she saw them as unnecessary and irrational. 
Though not a conventional social reformer, her 
actions surpassed their impact, fearlessly chal- 
lenging toxic customs despite penalties. Her 
unwavering convictions silently protested and 
taught powerful lessons to societal leaders. Why 
did her associates, even those more learned or 
senior, heed her words unquestioningly? Was 
it her material leadership or something deeper? 

As I delved deeper into her life story, my 
amazement grew. Her practical advice to scholars 
and spiritual giants of the Ramakrishna Order was 
astonishing, often layered with profound mean- 
ings beneath simple words. Men left her presence 
happy and serene after seeking her counsel, while 
women found reassurance in her presence alone, 
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regardless of understanding her words fully. Her 
comforting touch and mere presence worked won- 
ders, embodying her role as their eternal Mother, a 
bond spanning countless lifetimes. 

We often see spiritual leaders as those who 
withdraw from the material world, living in se- 
clusion and focusing on ascetic practices. Yet, 
Holy Mother lived among everyday people with- 
out discomfort. She not only discussed ordinary 
matters pragmatically but also showed love and 
compassion to all who sought her help, regard- 
less of their background or status. 

Biographers mention her supposed illiteracy 
and rustic background, yet her responses to com- 
plex spiritual and organizational questions, in- 
cluding her advice to intellectual giants like Swami 
Vivekananda, contradict any notion of ignorance. 

Yes, she may not have been well conversant 
with so called bookish learning (which she did 
not need anyway), but that did not prevent her 
from knowing the answers to many intricate 
questions posed by people from various back- 
grounds—both intellectuals and commoners. 
So how can we term her an illiterate rustic lady? 

The best possible explanation of the phenom- 
enon called the Holy Mother and her all-pervading 
influence upon the human race has been provided 
by Swami Pavitrananda in one of his essays: 

It has often been seen that the impact of spir- 

itually uplifted souls is palpable even years 

after their passing away. Their impact has in- 
creased with time. The same is true for the Holy 

Mother. There have been several instances when 

people have been blessed by Holy Mother years 

after her passing away, and their lives have been 
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permanently inspired.’ eS) 
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Flux: The Eternal Principle 


Aditya Kumar Panda 


PRINCIPLE THAT CHARACTERIZES the 
entire universe since the time of the Big 
Bang is change—the flux. The uni- 
verse changes. The Sun never stops. Everything 
moves in the universe, from an atom to a gigan- 
tic planet. It is an illusion to think that things 
are static in the universe. It is a fact everyone 
witnesses that change is the eternal principle. 
Keeping something unchanged is against this 
principle. Swami Vivekananda states that every- 
thing pertaining to this universe consists of mo- 
tion, everything is in a constant state of flux, 
everything changing and moving.! As humans, 
we don’t embrace change easily; it becomes 
difficult for us to accept the reality of change. 
Happiness comes and goes away, sadness comes 
and goes away, victories and defeats come and 
go away, birth occurs and so does death. Love 
comes and goes away, relationships matter at one 
time and do not matter at another. Today’s youth 
becomes old tomorrow. Everything is transitory; 
every condition is impermanent. The ancient 
adage ‘this too shall pass’ is the timeless truth 
that describes the temporary nature of every- 
thing and everyone in the universe. 

A story goes that a neighbouring king once 
came to Solomon and asked him for a motto. ‘It 
must be one; said he, ‘that shall be as much use 
to me in times of trouble as in times of prosper- 
ity. The wise Solomon, it is said, gave the king 
these words, and he had them engraved on a 
ring, which he wore continually. The wise words 
were, “This too shall pass.? 

We have already witnessed in this uni- 
verse that everything or everyone passes away. 
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According to the Japanese spirit of wabi-sabi, 
three principles characterize existence: ‘1) Noth- 
ing is perfect. 2) Nothing is finished. 3) Nothing 
lasts forever. Searching for perfection and per- 
manence isan illusion, and time is the great factor 
that proves everything passes away. If God also 
comes to earth, He has to pass away. Two types 
of changes occur on earth as far as human beings 
are concerned: 1) they are biologically bound to 
change—that is not in their hands, and 2) they 
can induce change. In the first type of change, 
we have no role; we are helpless, but for the sec- 
ond one, we play a role. The Buddha suggested 
that each being is an aggregate of impermanent 
things and that phenomenal or conditioned ex- 
istence is characterized by five distinct processes 
over which human beings have no control and 
which none can ever change. These five processes 
are: growing old, falling sick, dying, destruction, 
decay of perishable things, and the passing away 
of that which is liable to pass." 
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This principle of change is one 
of the doctrines in early Greek 
philosophy and Buddhism. _@ 
Heraclitus, the pre-Socratic “‘ 
Greek philosopher, stated that 
everything is in flux. Accord- 
ing to Plato, Heraclitus 
employed the simile of a 
flowing river to support 
the idea that all things 
are changing in all re- 
spects all the time: Her- 
aclitus says somewhere 
that all things give way 
and nothing remains, and likening existing things 
to the flow of a river, he says that you cannot step 
twice into the same river.’ 

Buddhism speaks about dukkha, anicca, and 
anatta. Anicca, in Buddhism, is the doctrine 
of impermanence. Anicca, anatta (the absence 
of an abiding self), and dukkha (suffering) to- 
gether make up the #i-lakkhana, the three ‘marks’ 
or basic characteristics of all phenomenal exist- 
ence. That the human body is subject to change 
is empirically observable in the universal states 
of childhood, youth, maturity, and old age. Simi- 
larly, mental events come into being and dissolve.° 
The illusory world and the eternal existence of 
Atman/Brahman have been recurrent thoughts 
in Hinduism, advocated by Sri Shankaracharya. 
In his Bhaja Govindam (Moha Mudgara), he de- 
scribes the futility and transitoriness of worldly 
life and advises searching for the eternal Govin- 
dam—the truth that never changes.’ In a class 
lecture, Swami Vivekananda once said: 

Everything is in a state of flux. The whole uni- 

verse is a mass of change. But there is One who 

never changes, and that is God; and the nearer 
we get to Him, the less will be the change for 
us, the less will nature be able to work on us; 
and when we reach Him, and stand with Him, 
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Heraclitus 


we shall conquer nature, we shall be 
masters of phenomena of nature, and 
they will have no effect on us.’ 

In the world, we think that 
®& non-changeability should be our 
} nature with respect to the things 
pertaining to our sociocultural 
lives, but these lives are cre- 
\ ated by us and are bound to 
change. In the Bhagavadgita, 
Krishna shows us the eternal 
principle of flux and states 
that it is the nature of the 
universe. He describes to 
Arjun the ephemeral nature of the universe. 
Science has developed us and has given us solu- 
tions to many problems but has not been able 
to resolve why we are on earth. However, it is a 
scientific principle that everything is in flux, a 
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fact that no one can deny. ow 
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The Torchbearers of Swami Vivekananda 
Sri Manmathanath Bhattacharya, the Chennai Host 


Swami Dakshajananda 


(Continued from the previous issue) 
The Identified Addressee and Its Backstory 


N THE LETTER of 28 June 1894, Swami 
| eee painted a pathetic portrayal of 
his ongoing propagation of Hinduism and In- 
dian culture in the West. He sternly admonished 
his Chennai disciples for their seemingly stony re- 
sponse to this current crisis. A teacher who turns a 
blind eye to erring students is no teacher, and such 
students who grudge to implement his corrective 
measures are no students. However, Alasinga, G. 
G., and others never minded any of Swamiji’s stric- 
tures and were ever-ready to carry out his com- 
mandments. They knew the different moods of 
Swami Vivekananda—seemingly emotive as any 
other human on the surface but deep down un- 
ruffled divine. It was this human that was now 
buffeted by the turbulent waves of beleaguered na- 
tional work, while the divine always abided in the 
fathomless tranquility of God-consciousness and 
His will. As an example of the latter, what Swamiji 
penned only two days earlier on 26 June 1894 to his 
admirer, describes his unshakable spiritual state: 
Let the world love its many, we have but one be- 
loved—the Lord—we care not what they say— 
we are only afraid when they want to paint my 
beloved and give him all sorts of monstrous 
qualities—let them do whatever they please— 
for us He is only the beloved—my love my love 
my love and nothing more. 


Therefore, his Chennai disciples have had a 
perfect perception of Swamiji’s intention, which 
was not at their dressing-down but makeovers, 


Prabuddha Bharata September 2024 


similar to a welder whose fire sparks strengthen 
the splinters. The Chennai disciples were not raw 
products either, because Swamiji’s refinery pro- 
cess had reshaped them earlier to absorb these fin- 
ishing touches. The most emotional among them, 
G. G. was to write to Swamiji in November 1894: 


You teach us to depend upon nobody, to have 
faith in ourselves, but it does not prohibit our 
loving you who first taught us the potency of 
love, by loving us with the true spiritual love, 
and thus widening our mind. Nothing can be 
harsh from you, nor anything too much from 
you ... Do you not love us—are we not still ig- 
norant children, in need of a guide? How can 
we rest till we see the Lord? 


That was the cry of their hearts! The unflinch- 
ing love and tremendous faith that Swamiji had 
in them was their irrefutable daily experience. 
As for Manmathanath, he was a born philoso- 
pher and nothing could impinge on his nerves. 
This aspect of his will unfold later. Now, let us 
delve into the letter’s backstory in the right con- 
text and unravel the addressee, Manmathan- 
ath. Those precautionary tags of the past which 
we are required to be mindful of while writing 
about historical personalities due to the senti- 
ments of their near and dear ones, have expired 
decades ago. Now, this tale would be Swamiji’s 
motivational life story to all—the battles forced 
upon and triumphed over. Success does not 
come knocking until we make a concerted ef- 
fort to convert our inspiration into perspiration. 
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After Swamiji’s successful propaga- 
tion of all-embracing Santana Dharma 
in the US, the hostile sections of their 
society and a stray group of spite- 
stung Indians plotted to crush his 
huge popularity. Swamiji, as a san- 
nyasin, did not defend against 
their attacks on him, even 
at their last-ditch conspir- 
acy to finish him off. The 
shocking incident goes like 
this: ‘It was at a dinner in 
Detroit that Swamiji, about 
to drink his coffee, saw by his side the vision of 
Sri Ramakrishna warning him, “Do not drink— 
it is poisoned.” His friends and admirers eth- 
ically took on the underhanded foes from the 
frontline. Nevertheless, when these attacks were 
directed towards Hinduism and his nation, 
Swamiji didn’t step back but as an all-out con- 
queror fought against them in juxtaposition to 
the common lot! However, when these influ- 
ential enemies barged into his battalions and 
cast a black veil over Swamiji’s Western friends 
and public, Hinduism and India were in grave 
danger of being bruised. Swamiji sized up the 
situation and decided to silence these slander- 
ers through an official procedure—bringing in 
place, the long-forgotten credentials.” Till then, 
Professor Wright’s endorsement validated him 
only as a profound Indian scholar. However, the 
need of the hour was Indian credentials to au- 
thenticate him as a genuine sannyasin and rep- 
resentative of Hinduism. Subsequently, Swamiji 
asked Alasinga in his letter of 9 April 1894, to 
convene a meeting with bureaucratic and aris- 
tocratic supporters and send its resolution to 
American newspapers and the president of the 
Parliament of Religions. The Chennai brigade 
swiftly swung into action on 28 April, granting 


the dispatch period of the mail to reach Chennai 
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and the formidable task of assem- 
bling eminent people. Regarding 
this assembly, the Life says: 

The people of Madras were the first 


”)}. to arrange such a public meeting in 
H\s \ his honour, under the presidentship 
of Dewan Bahadur S Subramania 
Iyer, CIE, in Pachaiyappa’s Hall in 
Madras, on Saturday, April 28, 
1894, days before the Swami’s 
letter of April 9 to Alasinga 
could have reached India. 


- | 


Yes, it must have been so, be- 
cause the Kolkata newspaper Indian Mirror, the 
strongest supporter of Swamiji right from the 
beginning, on 10 April 1894, fervently appealed: 


In view of the glorious success, achieved by 
Swami Vivekananda in his missionary tour in 
America, we think that Hindus will be doing 
a grateful duty by presenting an address to the 
Swami, and also to the organisers of the Par- 
liament of Religions but for whose help the 
Swami would have found it difficult to obtain 
such a strong footing in America. We hope, our 
Hindu brethren all over the country will heart- 
ily join the movement. 


Multiple contemporary Indian newspaper re- 
ports also, however, suggest that Swamiji’s letter 
reached Alasinga, and all his instructions were 
carried out in turn. Therefore, Alasinga, Man- 
mathanath, and others were readied by the Jn- 
dian Mirror’s appeal, and the arrival of Swamiji’s 
letter at the last moment, filled in the necessary 
details to conduct the same. These reports col- 
lectively tie up the loose ends. The Madras Mail 
of 30 April 1894 reads: 


This meeting requests the Chairman (S Sub- 
ramania Iyer) to forward copies of the above 
Resolutions to Swami Vivekananda, and Dr 
Barrows, President of the Parliament of Reli- 
gions, held at Chicago in 1893. The Resolution 
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was put to the meeting and carried. Mr Man- 
mato Nath Bhattacharya proposed a vote of 
thanks to the Chairman. 


The Indian Mirror on 1 May, praised the 
Chennai meeting: 
We are glad to find that, acting on the sugges- 
tion made by us lately, a public meeting was 
held in Pachaiyappa’s Hall, Madras, on Saturday 
the 28th instant, to thank Swami Vivekananda 
for his representing Hinduism in the Parlia- 
ment of Religions, and the American public 
for the cordial reception they accorded to him. 


Mails from Europe and America reached 
India quicker than vice versa. Prof. Max 
Muller’s letter from England, posted on 6 Jun 
1898, arrived at Alasinga’s address in Madras in 
just 15 days on 19 June! But the swiftness of the 
Chennai meeting was marred, compounded by 
a communication gap: that neither the reso- 
lution nor Alasinga’s reply reached Swamiji 
until July. Meanwhile, some friends, unfamil- 
iar with Swamiji, who were awaiting India’s 
response, ‘grew cold and at last gave’ him up. 
Under these emotionally charged and volatile 
circumstances, Swamiji sent this letter of con- 
structive criticism. He cautioned them that 
their monumental efforts to represent India 
and her religion on the global stage could be 
nullified if they delayed their support. Firstly, 
Swamiji clarified his mailing address and also 
acknowledged his mistake: 

It is a great mistake to address me letters to any 

other place but Chicago. It was my mistake of 
course at first, because I ought to have thought 
of the fine Buddhi (intellect) of our friends who 
are throwing letters at me anywhere they find an 
address at the top. But tell our Madras Brihas- 
patis (i.e. wise fellows) that they already knew 
full well that before their letters reach, I may be 
1000 miles away from that particular place, for I 
am continuously travelling. In Chicago there is 
a friend whose house is my headquarters. 
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Then, Swamiji described to Manmathanath 
what hurt him deeply: 


Now as to my prospects here—it is well-nigh 
zero. Why, because although I had the best pur- 
pose, it has been made null and void by these 
causes ... Indian Hindu papers may laud me to 
the skies, but not a word of that ever came to 
America, so that many people in this country 
think me a fraud ... I now think it was foolish 
of me to go to the Parliament on the strength 
of the urging of the Madras boys. They are boys 
after all. Of course, I am eternally obliged to 
them, but they are after all enthusiastic young 
men without any executive abilities. I came here 
without credentials. How else to show that Iam 
not a fraud in the face of the missionaries and 
the Brahmo Samaj? ... More than two months 
ago I wrote to Alasinga about this (to convene 
the meeting). He did not even answer my let- 
ter. I am afraid his heart has grown lukewarm. 
So you must first think of that and then show 
this letter to the Madras people ... Every mo- 
ment I expected something from India. No, it 
never came. Last two months especially I was in 
torture at every moment. No, not even a news- 
paper from India! 


Swamiji’s fire-sparks sprayed on Manmatha- 
nath also. Indirectly hinting him, and also leay- 
ing a vital clue as to his identity, he wrapped up 
his letter with a sharp smack: 


Lord bless all the Madras people. They are at 
least far superior to the Bengalis, who are simply 
fools and have no souls, no stamina at all. Good- 
bye, good-bye. I have launched my boat in the 
waves, come what may. Regarding my brutal 
criticisms, I have really no right to make them. 
You have done for me infinitely more than I 
deserve. I must bear my own Karma, and that 
without a murmur. Lord bless you all.”° 


The fluctuation between indomitable faith and 
momentary doubts, as well as between compli- 
ments and criticisms—the contrasting pairs ex- 
press his rightful indignation throughout this 
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letter. We are left to visualize to what extent he was 
agonized and dismayed to pour out his volleys of 
pain and persecution. As a college student, when 
the sudden death of his father violently threw him 
off into bleak poverty, Swamiji was dismayed to see 
the cruel face of the world. That was his first earth- 
shattering experience. Soon after the tempest, he 
had the highest communion with God, the ever- 
kindest face. Swamiji could have remained in that 
blissful state like many Indian yogis but he had 
the world mandate weighing upon him. It was for 
this task, and for this alone, Sri Ramakrishna made 
Swamiji pass through this cycle of worldly sorrows 
and unworldly supreme joy to their extremes so 
that a Buddha for the modern world emerges! A 
decade back, Sri Ramakrishna prophesied that 
Swamiji would be a world teacher, and guided 
him at every step towards that goal. Swamiji had 
to open his eyes from deep meditation to fulfill it. 

Consequently, like any other ordinary human 
being, he had to trudge through a terrain of 
afflictions—a large share that comprises our 
world’s experience. Then the Buddha in Swami 
Vivekananda, a relatable, compassionate and per- 
fect being blossomed forth, not the one who shuns 
as renunciate but who embraces the world as lib- 
erator! The pitiable condition of India and her re- 
ligion forced him to go abroad as the Nation was 
then unprepared to take his call. Swamiji’s clar- 
ion call in the Chicago Parliament of Religions 
was a great revelation to the West that gained tre- 
mendous momentum when it burst upon India 
like a bombshell, awakening the slumbering na- 
tions. Tiptoeing his triumph, the fabricated trials 
banged on his doors to intimidate him. Swamiji, 
as pure as crystal, was agitated to witness the men- 
acing face of the so-called religious personalities. 
Coupled with these brute forces, the inaction of 
his sincere Indian facilitators, as Swamiji mistook 
at that time, hit him hard. His admirers in Chen- 
nai and elsewhere knew about the ordeals Swamiji 
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had to undergo, lacking credentials in America. 
Worst of all, a murderous and bigoted mob chased 
him on the streets of Boston before he was dra- 
matically endorsed to the Parliament in Chicago 
at the eleventh hour. 

This misfortune should have evoked a fore- 
warning amongst his Chennai supporters to throw 
their weight behind him, long before these antici- 
pated onslaughts. As seen, some were knowledge- 
able professors and advocates, and Manmathanath 
himself was an Assistant Accountant-General. 
Therefore, Swamiji’s reproach of calling them ‘en- 
thusiastic young men without any executive abili- 
ties was not, to say the least, unjustifiable! - They 
were oblivious to the official dealings, either due 
to their overwhelming excitement about Swamiji 
and his mission, or being too focused on raising 
funds for his overseas expenses; or on a lighter 
note, they justly overestimated Swamiji, who prac- 
tically made the impossible possible. Swamiji was 
hard on the ‘young men of Madras’ because that 
was part of his training to carry forward his mis- 
sion. Swamiji virtually burnt their dross to be his 
great workers. His red-hot iron casting made no 
exception for his Western disciples. A striking 
example was Sister Nivedita, an Irish disciple of 
Swamiji, who left everything behind in England 
to serve India. The first sunny days were soon to 
be over when Swamiji found her fondly clinging 
to European roots with misplaced pride. She was 
blind to the appalling colonial rule in India and 
elsewhere—a roadblock on her path! Then, began 
her course of reformation. Sister Nivedita wrote 
about these lively days: 


But with Almora (in Himalayan range), it 
seemed as if a going-to school, had commenced, 
and just as schooling is often disagreeable to the 
taught, so here, though it cost infinite pain, the 
blindness of a half-view must be done away ... It 
is the worships of one era which forge the fetters 
of the next. These morning talks at Almora then, 
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took the form of assaults upon deep-rooted pre- 
conceptions, social, literary, and artistic, or of 
long comparisons of Indian and European his- 
tory and sentiments, often containing extended 
observations of very great value. One character- 
istic of the Swami (Swami Vivekananda) was 
the habit of attacking the abuses of a country or 
society openly and vigorously when he was in 
its midst, whereas after he had left it, it would 
often seem as if nothing but its virtues were re- 
membered by him. He was always testing his 
disciples, and the manner of these particular dis- 
courses was probably adopted in order to put to 
the proof the courage and sincerity of one who 
was both woman and European. 


Sister Nivedita sacrificed her life, true to her 
testimonial name, to render dedicated and mas- 
sive service to India’s revival, and more strik- 
ingly, in the areas of ‘social, literary, and artistic’ 
fields, where she bore the brunt of Swamiji’s se- 
vere criticism. Therefore, Swamiji’s chiseling, a 
clearer definition, was only to carve out a perfect 
patriot with integral devotion and knowledge. 
Besides this, the climax of all these hardships had 
Swamiji’s sacred touch, when his power flowed 
onto his disciples and brought about a sweeping 
transformation. What did they gain by it? Dr 
Nanjunda Rao recounted this unforeseen grace 
as he heard directly from Swamiji: 

(Swami Vivekananda) began to explain how at 

times a power or spiritual influence took pos- 

session of him and how he felt as if transformed 
from within and was able to mould the lives of 
anyone that would come in contact with him, 
and how he felt that energy flowing through 
every part of his body to the surrounding objects 
and influencing them. If anyone at that time 
was touched by the Swamiji, he would experi- 
ence Samadhi and understand its mysteries, and 
would then give up the attachment to the world 
more quickly than a thousand years of sadhana. 

Swamiji’s modus operandi was to infuse dy- 

namic ideas into his workers, but it was hard for 


Prabuddha Bharata September 2024 


the commoners to put up with it.” But these 
torchbearers were as wonderful as their Guru. 
As to the identification of Manmathanath 
Bhattacharya as Swamiji’s addressee in this let- 
ter, one major factor is good enough, though, 
the other lesser pieces of evidence ought to be 
assessed. This letter bears the address “The 5 41 
DEARBORN AVE., CHICAGO, date, 28 June 
1894, and begins with an anonymous note as 
published, ‘Dear -’ (a Madras disciple). The 
opening statements of this letter are: “The other 
day I received a letter from G. G., Mysore. G. G. 
(Narasimhacharya) unfortunately thinks that 
I am all-knowing, else he would have written 
his Canarese address on the top of the letter 
more legibly’ Two months later, Alasinga’s letter 
reached Swamiji, and his dark cloud of doubts 
was cleared off. Swamiji replied to Alasinga on 
31 August 1894, ‘Perhaps you have heard from 
(Manmathanath) Bhattacharya that I received 
a beautiful letter from G. G. His address was 
scrawled in such a fashion as to become perfectly 
illegible to me’ Thus Swamiji addressed his pre- 
vious letter to Manmathanath, wherein he men- 
tioned G. G’’s letter and his scrawled address. 
1. Although Bengali was their mother tongue 
and a common medium between them, Swamiji 
preferred to pen it in English to Manmathanath 
as it was meant for sharing with his Chennai dis- 
ciples: ‘You must first think of that and then show 
this letter to the Madras people.’ 
2. Clueless about Alasinga’s silence on the in- 
structions spelled out in his letter of 9 April, 
Swamiji thought that Alasinga could not receive 
it as the Pachaiyappa College might have been 
closed for vacation. This presumption was in his 
postscript ‘PS. I am afraid Alasingas college has 
closed, but I have no intimation of it, and he never 
gave me his home address.’ 
3. The closing remarks with a reference to Ben- 
gali persons, reveal the receiver of the letter. 


597 


42 Prabuddha Bharata 


Manmathanath was the only one of Bengal 
origin as of 1893 among the Chennai group and 
also close enough to receive instructions from 
him. These evidences settle the identity of the 
addressee as Manmathanath in this letter of 
Swamiji dated 28 June 1894. 

Despite all this outburst, Swamiji gave a job 
to Manmathanath and asked: ‘By the by, will 
you kindly send up a few copies of the sketch 
of Ramakrishna Paramahamsa’s life written by 
Mazumdar to Chicago? They have lots in Cal- 
cutta. Don’t forget the address 541 Dearborn Av- 
enue (not Street), Chicago, or c/o Thomas Cook, 
Chicago. Any other address would cause much 
delay and confusion, as I am continually travel- 
ling, and Chicago is my headquarters, although 
even this much did not come to the brains of our 
Madras friends.’ Among his opponents, Pratap 
Chandra Mazumdar’s inflammable slurs carried 
much weight in Americans’ eyes. But Swamiji 
was asking Manmathanath to send the pamphlet 
written in 1879 in praise of Sri Ramakrishna, by 
none other than Pratap Mazumdar. Pratap had 
written it before Swamiji met Sri Ramakrishna 
in November 1881. Unmindful of Mazumdar’s 
backstabbing, Swamiji wished to circulate these 
among his friends who desired to know about 
Sri Ramakrishna, a practice he had been follow- 
ing from the Parliament days of September 1893, 
before the vilification began. Not one but two 
booklets in good number duly reached Swamiji 
in September 1894. The second one dispatched 
to Swamiji, portrayed the New Dispensation 
of Brahmo Samaj in a poor light, saying that its 
leaders, Keshab Chandra Sen and Pratap, had 
snitched teachings from Sri Ramakrishna to 
make their own. Swamiji never put down anyone 
to climb up the ladders of his life. So, Swamiji in- 
structed his admirers to circulate Pratap’s article 
on Sri Ramakrishna alone, and restricted them 
from distributing the controversial second book! 
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Aside from this phenomenal gesture, Swamiji’s 
lectures on Sri Ramakrishna, titled “My Master’ 
together with Pratap’s article, with a kind note on 
him and Keshab Chandra Sen, were published 
as a book in 1901! At that time when Pratap was 
spewing venom, Swamiji even sympathized with 
him to write: ‘poor Mazoomdar — he has injured 
his cause (Brahmo Samaj) by telling lies through 
jealousy. Lord knows I never attempted any de- 
fence. This goes far above the ancient Tamil 
sacred verse from Tirukkural (314): ‘Make an 
offender remorseful by doing good in return’ 
Swamiji’s vision from his Everest peak of realiza- 
tion conversely asserted and kindled the under- 
lying divine spark in all, which didn’t exclude his 
opponents. He did not make them remorseful, as 
to him, our universe was God-full. Swamiji was 
a wonderful commentary on the highest ideal 
and ultimate experience mentioned in the Upani- 
shads, seeing God everywhere and in all beings.”® 
(To be concluded) 
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Mundaka Upanishad 


Commentary by Swami Bhuteshananda 
Translation from Bengali and edited by 


Swami Nityadipananda and 
Swami Madhurananda 


(Continued from the previous issue) 


SPOUSE CCS MMIC ICb IL LID EMEC CIS mel 
HETHA ACTH STAAL Hae T U3 


yasyagnihotramadarsamapaurnamasam 
acaturmasyamanagrayanamatithivarjitam ca; 
ahutamavaisvadevamavidhina hutamasaptamamstasya lokanhinasti (1.2.3). 


Yasya, of that performer of the agnihotra rite; agnihotram, the agnihotra rite; adarsam, devoid 
of the darsa rite; apaurnamasam, devoid of the paurnamasa tite; acaturmasyam, devoid of the 
caturmasya vite; anagrayanam, bereft of rituals performed in autumn and spring with newly harvested 
corn; atithivarjitam ca, and without serving guests every day; ahutam, without offering oblations at 
the proper time; avaisvadevam, devoid of the vaisvadeva rite; avidhinahutam, performed without 
following scriptural injunctions; (is); (that agnihotra rite) tasya, of that performer; asaptaman lokan, 
the seven worlds beginning with b/d up to satya, or the father, the grandfather, the great grandfather, 
the performer of the rite, the son, the grandson, and the great grandson; hinasti, destroys. 


One who has performed the agnihotra rite without performing the darsa rite, the paurnamasa tite, 
the caturmasya rite and has not observed the agrayana vow, not served guests, not offered oblations 
at the proper time or in a proper manner, and in whose rites the vaisvadeva rite was not included as 
subsidiary, all the seven worlds of that performer get destroyed. 


EDIC RITES MUST be performed in the 
prescribed manner. The dara rite is per- 
formed in the dark fortnight, and the 
paurnamasa rite in the bright fortnight. There is 
a description of the different oblations offered in 
each of these two rites. Though these two rites are 
not part of the agnihotra rite, they are essential 
rites to be performed. Hence, the rite of one who 
does not perform them is said to be devoid of darga 
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and paurnamasa. Similarly, along with the agni- 
hotra, the caturmasya rite must be performed. If it 
is not performed, one’s rite is devoid of caturmasya. 
‘The agrayana vow has to be observed during the 
three seasons—rainy, autumn, and spring. If this is 
not observed, one’s rite is anagrayanam. The year 
is divided into three caturmasyas, four-monthly 
periods, and in each of these periods this vow has 
to be observed on the first full moon day. 
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Along with the [agnihotra] rite, all the fol- 
lowing [observances] are also mentioned. When 
guests come, they have to be served; this also is 
a part of the rite. If one does not do this, the rite 
is incomplete. After this comes ahutam, which 
means that the oblations were not offered at the 
proper time. Avaisvadevam, who has not per- 
formed the vaisvadeva rite. Avidhina hutam, 
even if the oblations were offered but not in the 
prescribed manner, then all the seven worlds of 
the performer are lost. The seven worlds, which 
the performer would otherwise have gained as 
fruit of his rite, are not attained. Consequently, 
his performance of the rite becomes a vain effort 
that does not yield its results. All possibilities of 
his going to the various worlds of enjoyment are 
lost. For this reason, it is told that performing 
these rites and rituals is not easy. During Durga 
Puja or Kali Puja it is observed that, especially 
at the time of the sacrifice, everyone becomes 
panic-stricken, calls to the Divine Mother, and 
prays to Her that there would not be any obs- 
tacles, lest a great harm may befall. This fear is 
due to such words of the Vedas like, ‘if you do it, 
do it properly, otherwise it would be harmful. 

We find that this fear is being mentioned in 
several places of the Vedas. In one place there is 
a reference to the demons performing a rite to 
kill Indra. ‘May the person emerging out of the 
rite kill Indrashatru—Indra, who is our enemy. 
But while uttering the word Indrashatru, it got 
distorted. As a result, it turned out to be ‘whose 
enemy is Indra, that is, a person whom Indra 
would kill, may such a person emerge’. The out- 
come was just the opposite. Unless a rite is per- 
formed meticulously, it may yield the opposite 
results. In the writings of the authors of the Pura- 
nas, we find Ravana performing a rite to become 
victorious by defeating Rama. To achieve that, 
the Chandi was being recited. A person was re- 
citing it very beautifully, without committing any 
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mistake. Then Hanuman, taking the form of a 
mosquito, went and sat on the book so that a 
mistake would be committed. But still the per- 
son who was reciting it, being familiar with the 
text, continued without committing any mistake. 
Seeing that his attempt had failed to give the de- 
sired result, Hanuman took his true form and 
snatched away the book from the reader’s hand. 
Thus, the rite was spoiled. There are many such 
stories. Even today people perform rites with fear. 
Why should there be fear towards the goddess 
whom we address as Mother? The reason is that 
the worship is accompanied by desires. There is 
fear in the worship performed with desires. If a 
mistake is committed, one has to bear the con- 
sequences. The intention behind giving such a 
long explanation is this: “Well! You are going to 
perform a rite. I do not say that it would not yield 
results, but be cautious, because if a small mistake 
is committed, the result can be just the opposite: 

“The seven worlds would be lost’ has an- 
other meaning too. ‘Seven worlds’ means seven 
generations. Three generations above—father, 
grandfather, and great grandfather—and three 
generations below—son, grandson, and great 
grandson; in between the performer of the rite 
himself. These seven worlds are marred. Why 
are they called worlds? Through them good in- 
curs to the performer of rites. Performance of 
sraddha and tarpana’ for the father, grandfather, 
and great grandfather results in the performer’s 
welfare through their blessings. Son, grandson, 
and great grandson fulfil the unfinished duties 
and also take care of them in their old age, thus 


they serve the welfare of the person. 
(To be continued) 


Notes 


1. Sraddha: A rite where food offering is made 
to dead ancestors once a year, and tarpana is 
performed every month on the new moon day. 
[Translator’s note.] 
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VEDANTA IN ORIGINAL (SANSKRIT) 


Atma Anatma Viveka: 
Discernment between Self and Non-Self 


Sanskrit Original: Sri Shankaracharya 


(Continued from the previous issue) 


ETT ATA shearers: ATO | 
arRot jagaranam waking [state] TH zama means 
gaa: indriyaihi by the sense organs 3% artha ob- 
jects stefea: upalabdhib experiencing (cognition) 
SPR jagaranam waking [state] 


Waking [state] means experiencing (cognition) of 
objects by the sense organs.’ 
TACT ATA ATTACH TTA: MATTE: | 
tat: svapnah dream [experience] 414 zama means 
ante jagarita waking state HANS samskaraja 
born of mental impressions 3@: pratyayah cog- 
nition (idea) afasa: savisayah along with objects 
Dream [experience] means cognition (idea) of 
[subtle] objects born of mental impressions from 
the waking state.” 


ayaa aafaeaaarara: | 
aati: susuptib deep sleep 4 nama means ¥4 sarva 


all fas visaya objects 4M j#ana knowledge aa: 
abhivah absence 


Deep sleep is [a state characterized by the] absence 
3 


of knowledge of all objects (gross or subtle) 
WTA ATATAT Fa: | 
awd jagrat waking tet sthila gross WK sarira 
body aftart abhimani identified with (thinking 
of itself as) fa: visvah Visva 


Visva [is that state of individualized conscious- 
ness which] identifies (thinks of itself as) gross 
body [in the] waking state. 
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English translation: Swami Atmapriyananda 


CATT EAINNTTATAT ASTE: | 
tat svapna dreaming 4H siiksma subtle mK sarira 
body aftart abhimani identified with (thinking 
of itself as) as1&: taijasah taijasa 


Taijasa [is that state of individualized conscious- 
ness which] identifies (thinks of itselfas) subtle 
body [in the] dream state. 
AUTA-ATOTITTTATAT TRT: | 
asf susupti deep sleep #1 karana causal 1k 
Sariva body atart abhimani identified with 
(thinking of itself as) 31a: prajaah Prajna 
Prajfta [is that state of individualized conscious- 
ness which] identifies (thinks of itself as) causal 
body [in] deep sleep. 

ATaeqHaEAT: | 
ast kosa sheath w= pancakam five-fold 7 nama 
means 3-4 annamaya physical 3a pranamaya 
vital Fra manomaya mental far vijndnamaya 
intellectual-intuitive am-<44 anandamaya blissful 
aren: akhyaha designated 
Five-fold sheaths are physical-vital-mental 
-intuitive-blissful.* 

Notes and References 


1. The Mandikya Upanisad describes the wak- 
ing state (jagarita-sthana) as follows: STTitaearat 
SST: SHS CAMA ATS: CTPA AME: TIA: TT: | 
- “The first quarter (pada) is Vaigvanarah, whose 
sphere (of activity) is the waking state, who is 
conscious of external objects, who has seven 
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limbs and nineteen mouths and whose experi- 
ence consists of gross (material) objects. See 
the detailed commentary by Sri Sankaracarya 
for the explanation of the various terms in this 
and the subsequent mantras of the Mandukya 
Upanisad (trans. Swami Nikhilananda). 


The Mandukya Upanisad describes the dream 
state (svapna-sthana) as follows: SAEAAST: IT: 
Bare waplafelerierpea: werfercnpcrstea fects: ae: | - “The 
second quarter (pada) is the Taijasah whose 
sphere (of activity) is the dream, who is con- 
scious of internal objects, who has seven limbs 
and nineteen mouths and who experiences the 
subtle objects’ (trans. Swami Nikhilananda). 


The Mandukya Upanisad describes the deep 
sleep state (susupta-sthana) as follows: 44 
GAT a HOA HT Ta AF HOM CaS VAL ACTTAA | 
CURIA CANT: SAA USHA CIARA AAS: 
witeddta: We: | - “That is the state of deep sleep 
wherein the sleeper does not desire any objects 
nor does he see any dream. The third quarter 
(pada) is the Prajnah whose sphere is deep 
sleep, in whom all (experiences) become uni- 
fied or undifferentiated, who is verily a mass 
of consciousness entire, who is full of bliss and 
who experiences bliss and who is the path lead- 
ing to the knowledge (of the two other states)’ 
(trans. Swami Nikhilananda). The next mantra 
in the Mandikya Upanisad speaks of Prajnah as 
wy adat wT Bag: (He is the Lord of all, He is the 
knower of all), which apparently contradicts the 
text herein, namely qyfealy aalavagma: (Deep 
sleep is a state characterized by the absence of 
knowledge of all objects). The reconciliation 
of these two statements will come through the 
understanding of the fact that visaya-abhava- 
jana is mentioned in the present text, meaning 
that the jfiana (knowledge) of prajiia is nirvisaya 
(objectless) and therefore nirvisesa (non-dif- 
ferentiated); hence the phrase prajfanaghana 
(mass of nondifferentiated, nondiscriminatory 
consciousness) on which Sri Sankaracarya com- 
ments as avivekarupatvat (being of the nature 
of non-discrimination [of objects]). 


An elaborate discussion on five-fold human per- 
sonality is found in Taittirlya Upanisad, second 
and third vallis (chapters). The term used in the 
original is atma rather than koéa. For example, 
the five-fold levels of the Atman are spoken of as 


annamaya-atma, pranamaya-atma, manomaya- 
atma, vijaanamaya-atma, and anandamaya- 
atma. Sri Sankaracarya, in his commentary on 
the Taittiriya Upanisad has introduced the term 
koéga (sheath) in place of atma (self), thus call- 
ing the five levels of Atma just mentioned as 
annamaya-kosa, pranamaya-kosa, manomaya- 
ko§a, vijfanamaya-koSsa, and anandamaya-koSa. 
Explaining the paficakoéga, Sri Sankaracarya 
says: HA TAS Aceh AMAT AAT, TT ST ret 
Tso See: BMT STAEM: - “The Brahman under 
discussion, which is defined as ‘truth, know- 
ledge, infinite’, for whose realization have 
been introduced the five sheaths, commenc- 
ing with the one made of food’ (trans. Swami 
Gambhirananda). Two phrases which are used 
in the Taittiriya Upanisad in describing the five 
kosas, each one successively interior to the pre- 
vious one (31ifedurH) and filling it (449 T:). 
Starting from the annamaya and ending in 
anandamaya, these five selves or sheaths cover 
the atman and uncovering them one by one ul- 
timately leads to realization of the innermost 
Self (pratyagatma) which is identical with Brah- 
man as explained by Sankaracarya in his com- 
mentary on the Taittiriya Upanisad verse 2.2.1: 
HTM AAT STAT: STRATA TET PTT 
weanicicat fears wre afeerencrearareata 
arate Wea wed - Teaver 
udeHTaseeraniecane - “The scripture starts with 
the text tasmadva etasmadannarasamayat etc., 
with a view to revealing, through knowledge, 
Brahman which is the inmost of all the selves 
beginning from the physical sheath and end- 
ing with the blissful one as the indwelling Self, 
by following a process of eliminating the five 
sheaths just as rice is extracted from the grain 
called kodrava that has many husks’ (trans. 
Swami Gambhirananda). The word koéga occurs 
in the Sruti text: fewaa a Hie fost gat Frecry 
(Mundaka Upanisad, 2.2.9). In his commen- 
tary on this verse Sri Sankaracarya explains the 
idea of koga as follows: THIN HIT Fa: ATATS- 
Ure feerearrcareaney acaasareTeaTA - ‘In the supreme 
bright sheath, it is called a sheath because of its 
being the place for the realization of the nature 
of the Self, just as a scabbard is in the case of 
sword; it is para, supreme, being the inmost of 
all’ (trans. Swami Gambhirananda). 

(To be continued) 


Prabuddha Bharata September 2024 


Ramayana 


T SO HAPPENED. That particular evening, 
| Manthara, the personal attendant of Kaikeyi, 

undeterred by the weight of her huge hump, 
and for no reason in particular, climbed up to 
the topmost floor of the lofty palace. She was a 
determined woman. Manthara cast her gaze out- 
side. From that height she could get a panoramic 
view of the city. To her amazement, she observed 
the city richly decorated with colourful banners 
and streamers. The royal pathway was gener- 
ously strewn with beautiful flowers. The sounds 
of music gently wafted into the palace from afar 
along with the heavenly aroma of scented water 
and fragrant flowers. The streets were milling 
with people and the air resonated with the sounds 
of happy voices and joyful laughter. Clearly, there 
was a momentous occasion in the offing. 

Manthara was perplexed. Her eyes spotted Ra- 
ma’s mother, Kausalya, distributing gifts with great 
joy. This sight rankled her. Her mood changed. She 
was no longer just curious. In a tone that reeked of 
repulsion, she asked a maid standing not too far 
away, ‘Is Rama's mother, who loves money dearly, 
giving largesse to the people because she has some 
great cause for rejoicing? Tell me, why this wild 
joy among the people? Or is the king going to do 
something big?” The maid radiantly revealed the 
happy event of Rama’ coronation in the offing. 
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(Continued from the previous issue) 


The news had Manthara incensed. Galvanized 
by what she heard, she cascaded down the steps 
of the palace. In the twinkling of an eye, she was 
at the bedside of Kaikeyi. “Get up you foolish 
woman,” she agitatedly commanded her mis- 
tress. From her tone and choice of words, it was 
obvious that she shared a close and comforta- 
ble relationship with the queen. The ease came 
from the fact that she was a jnatidasi,’ long-time 
family maid of Kaikeyi. Manthara continued, 
“How can you lie down when a great peril threat- 
ens? Can you not see the flood-tide of grief that 
is going to engulf you? The king does not love 
you, though you are apparently the favourite and 
you foolishly boast of it* Kaikeyi was more con- 
founded than alarmed by Manthara’s outburst. 
She felt hurt by the maid’s harsh words. How- 
ever, when she spoke, her words revealed only 
concern for her attendant. She asked, “Has any- 
thing gone wrong, Manthara? You look doleful 
and grief-stricken.” 


Yogasutras’ Perspective 


Kaikeyi was right. Manthara was feeling 
wretched. And the cause for that was the happy 
news of Rama’s proposed coronation. Adding 
substantially to the maid’s ire was Kausalya’s vis- 
ible happiness. Her snide remark about Kausalya 
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communicated that she couldn’t bear to see the 
queen happy. Commentator Swami Hariha- 
rananda Aranya writes, “We generally feel envi- 
ous when we find people, in whom we are not 
interested or by whom our self-interest is jeop- 
ardised, to be happy.® When Manthara barged 
into Kaikeyi’s room it was not just as a mere mes- 
senger but as a harbinger of Kaikeiyi’s alarming 
future. However, she did not succeed even a little 
in unsettling the queen. Rather, the benign de- 
meanour of Kaikeyi and the equanimous dispos- 
ition that she displayed even after hearing the 
news only served to further infuriate Manthara. 

Manthara was resolute and she had a mission 
to accomplish. She was determined to create a rift 
between Kaikeyi and Rama, though fully aware 
that the queen loved the noble prince. Towards 
achieving her aim, Manthara employed the arse- 
nal at her disposal which were her closeness to the 
queen and her way with words. She was evil. She 
was poisonous. Sporting a distressed look and 
sounding very concerned, Manthara once again 
enunciated the core message loud and clear as if 
ensuring that she was properly heard and under- 
stood. ‘Irremediable disaster is coming upon you, 
my lady. King Dasaratha is going to install Rama 
as Vice-regent of the kingdom. ... Consumed by 
the fire of grief and sadness, I have come to do 
what I can for you. What causes you grief must 
cause me even greater grief; assuredly my prosper- 
ity is bound up with yours.” 

Manthara then unleashed a rant against Dasar- 
atha—He was treacherous and cruel. He had de- 
ceived her by his unctuous behaviour and been 
clever. He had gotten Bharata out of the way by 
sending the boy to Kaikeyi’s maternal house even 
while he had decided to bestow the kingdom on 
Rama and favour Kausalya. Kaikeyi, in spite of 
being a royal, was remarkably innocent of the ways 
of statecraft. She was caressing on her lap a serpent 


in the guise of her husband. That serpent was all set 
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to attack her. “Wake up, Kaikeyi; hissed Manthara, 
‘it is still not too late. Act quickly in your own 
interest. Save yourself, your son and me today!”* 

To Manthara’s dismay, Kaikeyi got up from 
her bed, excited. With great joy she gifted her 
maid a piece of jewellery exclaiming, “What 
more shall I do for you who have brought me 
such glad tidings? I make no distinction between 
Rama and Bharata. Therefore, I am happy to 
know that the king will be anointing Rama as 
joint ruler of the kingdom. 

It was clear. Manthara was there to instigate 
Kaikeyi against Dasaratha and Rama. It was also 
apparent that she was privy to the ‘bride-price, 
kanya shulka; be it through palace gossip or 
eavesdropping, both of which she seemed to be 
eminently capable of. These two channels of in- 
formation apart, it is also possible that Manthara’s 
knowledge of this private piece of information 
could have been through Kaikeyi herself. Going 
by the familiarity with which she addressed Kai- 
keyi and the total lack of boundaries displayed 
in her conversation with the queen, it is clear 
that Manthara was not a mere maid but one who 
also enjoyed the privilege of being the queen’s 
close companion and confidante. Even this ele- 
vation in status would not have been surprising 
had her intellect and character been meritorious. 
We do come across stories of worthy personal- 
ities who, notwithstanding their humble back- 
ground, climbed the ladder to serve as advisors 
to the crown. However, Manthara, through her 
choice of words and expressions, as also the dis- 
tasteful manner in which she pushed forward her 
agenda, utterly unmindful of Kaikeyi’s remon- 
strations, comes across as a depraved woman. 

Within a few minutes ofher entry into the story, 
the unprovoked and crass remark that Manthara 
passed on Kausalya brings to mind the idiomatic 
expression, ‘I am rubber, you are glue.’ It transpires 
as, whatever you say bounces right off me and sticks 
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to you. Even granting that the maid loved Kaikeyi 
very much and, therefore, felt terribly cheated on the 
queen’s behalf, she could have approached the mat- 
ter differently. Given her closeness with the queen, 
she could have expressed her disappointment at 
Bharata not getting crowned and got clarified her 
apprehensions. Instead, she embarked on a base mis- 
sion to poison Kaikeyi’s mind and instill in her a feel- 
ing of insecurity. As for her motivations, it is possible 
that Manthara, a minion, basking in the reflected 
glory of Kaikeyi, must have hated the prospect of her 
perceived loss in status along with her queen’s. But 
such observations are mere suppositions and matters 
of minor detail. The explanation for the maid’s mo- 
tivation must simply be traced, in the terminology 
of the Bhagavadgita, to the ‘demoniac’ nature of her 
personality or to the full-blown manifestation of the 
kleshas in the parlance of the Yogasutra. 

A verse in the Gita runs thus: “Evil men know 
not what should be done or what should not 
be done. Purity is not in their hearts, nor good 
conduct, nor truth. Firm in this belief (that the 
world has no truth, no moral foundation etc.), 
these misdirected souls, of truly little intelligence, 
undertake their work of evil; they are the enemies 
of this fair world, working for its destruction.” 
Alongside, the following verse throws light on 
Kaikeyi’s impressive composure, in the face of 
Manthara’s active instigations and incitements. 
“When through all the senses, which are the 
portals of the body, knowledge, happiness and 
similar characteristics manifest, then indeed it 
should be understood that sattva is dominant.” 

As the dialogue between Manthara and Kai- 
keyi progressed, the fabled tussle amongst the 
gunas compels our attention. Interestingly, the 
primary conflict, in this instance, was not in 
the mind of a single individual but between the 
minds of Manthara and Kaikeyi. The sattva in 
Kaikeyi’s mind found itself pitted against the 
combined forces of rajas and tamas in Manthara’s 
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mind. The combat between the two minds, even 
as it gained momentum, revealed amongst a host 
of things, the vulnerabilities of a seemingly good 
mind. In the process, it showcases the power of 
the gunas and stresses on the uncompromising 


need of keeping good company. 


Men of evil character shall be rigorously kept out. 
On no pretence shall their shadow even cross the 
threshold of my room—Swami Vivekananda” 


(To be continued) 
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Wilder Graves Penfield (1891-1976) 

Para and Apara Prakriti: 

Charles Sherrington and Wilder Penfield 


NJOHN MILTON’S Paradise Lost, the archan- 
|= Satan, in order to rouse the fallen angels 

from the slumber of defeat, roars: “The mind 
is its own place, and in itself can make a heaven 
of hell, a hell of heaven’ 

This gives us an important lead to under- 
stand the mind. Sri Ramakrishna also says, ‘One 
is bound in mind, and free also in mind? What- 
ever colour the mind is dipped into, it takes on 
the same colour, like the clothes in a washerman’s 
house. These are all profound observations taken 
from real-life situations, typical of the many other 
sayings in the Gospel. Swami Ranganathananda 
speaks of the power of the mind in man because 
he says again and again that only man has the 
organic capacity to observe his mind and regu- 
late its weird movements. Modern neurology has 
taken note of this power of the mind, advanc- 
ing immensely through the pioneering works of 
Charles Sherrington and Wilder Penfield. Ran- 
ganathananda has used the thoughts of these two 
while explaining the seventh chapter of the Gita. 

So, the mind is all. There are many among us 
who continually grumble about the events hap- 
pening in the world: politicians, businessmen, law- 
yers, teachers—people from various professions. 
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(Continued from the previous issue) 


The world is ruined, we say. But we scarcely look 
into ourselves. Thus, the axis through which we 
look at the world is everything that matters. If the 
axis changes, the focus shifts, and a new reality 
emerges. That is perception, necessary to experi- 
ence the world outside and the world within. 
Swami Ranganathananda has spoken about 
the neurologists Charles Sherrington and 
Wilder Penfield in connection with elucidating 
Sri Krishna’s enunciation of the two aspects of 
reality in experiences, called para prakriti and 
apara prakriti. In the Gita (7.2), Sri Krishna, re- 
ferring to the unique combination of knowledge 
and experience, speaks of jzana and vijnana. 
Mere knowledge of milk being white is noth- 
ing until it is drunk. When drunk, it becomes 
experienced, making it an ‘experiential’ know- 
ledge of reality. Remember Coleridge’s famous 
lines at the end of that quintessential roman- 
tic poem ‘Kubla Khan’: ‘For he on honey-dew 
hath fed/And drunk the milk of Paradise’ It is 
important to note that Sherrington branched 
out from scientific writing to publish a collec- 
tion of poems and philosophical treatises on the 
interconnection between mind, brain, and soul. 
The deeper one goes, the more poetry becomes 
the utterance. That’s why Ranganathananda too 
speaks of poetry in a way that sounds like not 
repeating what Aristotle says in Poetics, but a 
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neo-poetics—a poetics of spirituality. That is 
his outstanding contribution to philosophical 
and spiritual thought. 

About the conception of God, Swami Viveka- 
nanda writes, ‘I never read of any more beautiful 
conception of God than the following: “He is 
the Great Poet, the Ancient Poet; the whole uni- 
verse is His Poem, coming in verses and rhymes 
and rhythms, written in infinite bliss.””* 

The Gita is also profound poetry, sparkling 
and enduring. Sri Krishna talks of the poet: 
someone who probes into the life of things— 
the external nature, called apara prakriti. If one 
wishes to feel the cadence of poetry in the Gita, 
one may read this line: sarvatah panipadam tat 
sarvato akshi shiromukham, mentally deleting 
the word ‘tat’ replacing it again, and then real- 
izing what a world of difference it makes in the 
rhythmical pattern. Yes, it is all poetry, uttered 
by a divinely possessed mind. If one says that 
the same line is also in the Shvetashvatara Upa- 
nishad (3.16), then one can read the example 
asaktam sarvabhrechaiva nirgunam gunabhoktri 
cha. ‘Sarvabhrit;, ‘cha’ ‘iva’; ‘cha’ rhymes beauti- 
fully again and suggests how God is the shelter 
and protector of all, sarvabhrit, the anchor and 
guardian of everyone in the world. The Gita is 
poetry in essence, nothing but poetry. Ranga- 
nathananda, in this context, refers to the wavicle, 
a wave-particle combination that characterizes 
the nature of a photon. This is remarkable and 
shows how the mind was scientifically oriented 
without bothering for any dogma or creed. 

Verses 4 to 6 in Chapter Seven are very im- 
portant. Verse seven talks about how the entire 
universe is hung around the Lord’s neck like a 
thread of pearls. The idea becomes evident when 
we hear what Sherrington says: “That our being 
should consist of two fundamental elements 
offers, I suppose, no greater inherent improbabil- 
ity than that it should rest on only one: 
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Penfield quotes this proposition of his men- 
tor Sherrington in his book The Mystery of the 
Mind, on page 4, in the opening chapter titled 
‘Sherrington Alternatives—Two Fundamental 
Elements or Only One?’ He follows the same 
route to arrive at truth as he experiences it. 

The important point about this quote is that, 
although Ranganathananda refers to the June 
1937 edition of Sherrington’s book The Integra- 
tive Action of the Nervous System, it remained 
the same in later editions, such as the 1947 reis- 
sue of the book, and even in conversations and 
speeches until he died on 4 March 1952. Let 
us also remember that Sherrington continued 
to write into retirement after he was awarded 
the Nobel Prize for Medicine in 1932, in rec- 
ognition of his far-reaching contributions to 
neuroscience. Importantly, he also published a 
collection of poems during this period. 

Wilder Graves Penfield, popularly known as 
Wilder Penfield, was an American-Canadian 
neurosurgeon known for his experiments with 
brain surgery. Penfield, while performing surgery 
on patients with seizures, concluded that intel- 
lect and will do not originate from the brain. 
Initially, he believed that the mind originates 
from the brain. However, thirty years later, he 
changed his opinion and concluded that there 
must be a part of the mind that doesn’t originate 
from the brain. A disciple of Sherrington, Pen- 
field pays tribute to his mentor in the follow- 
ing words: ‘My professional career was shaped, 
I suppose, in the neurophysiological laboratory 
of Professor Sherrington at Oxford.” The book 
is dedicated to ‘Sir Charles Sherrington, 

The other formidable influence on Penfield 
at Oxford during 1914-16 came from Sir Wil- 
liam Osler, then Regius Professor of Medicine. 
Penfield suffered a knee injury while crossing 
from England to France to work in a Red Cross 
Hospital. His faith in Providence is reflected 
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in what he thought when 
the ship was capsized due to 
a torpedo. Many passengers 
were killed and seriously in- 
jured. Thrown high into the 
air, Penfield was certain that 
he was about to fall into the 
sea. He reassured himself in 
mid-air, ‘This cannot be the 
end. My work in the world 
has only just begun. 

Yes, it was not the end, 
for Penfield found himself 
stranded on wreckage. Later rescued from the 
floating hulk, he was sent to a military hospital 
in Dover. Meanwhile, in India, a Swami (Ran- 
ganathananda)awaited eagerly to read Penfield’s 
three stages of reasoning, which concluded that 
mind, intellect, and will do not come from the 
brain. Penfield found concrete evidence of this 
while operating on patients with seizures. He felt 
there was something about human beings that 
transcended mere matter. 

During the operation, all the stimulations 
Penfield gave were concrete things, like mov- 
ing one’s arm, feeling a tingling sensation, or 
recalling a concrete memory, such as remember- 
ing one’s grandmother’s face. Initially, Penfield 
thought that if the brain could be the source of 
abstract thought, then applying an electric cur- 
rent to some part of the cortex should elicit an 
abstract thought like justice or mercy. It never 
did. Therefore, the conclusion is that abstract 
thought doesn’t come from the brain. 

Penfield’s second line of reasoning involved 
the absence of intellectual seizures, indicating 
that intellect too doesn’t originate from the brain. 

Penfield’s third line of reasoning involved ask- 
ing patients during surgery to move their arm. 
Occasionally, he would stimulate the part of 
the brain responsible for arm movement, and 
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Sir Charles Scott Sherrington (1857-1952) 


they moved their arm in re- 
sponse. Then, he would ask 
the patients to distinguish be- 
tween when they moved their 
arm voluntarily and when he 
stimulated them to do it. The 
patients were always able to 
discern the difference. Pen- 
field concluded that the will 
was not something he could 
stimulate, implying that it 
wasn’t material. The idea that 
intellect and will do not ori- 
ginate from the brain was also asserted by Ar- 
istotle long ago. Like his mentor Sherrington, 
Penfield believed that these concepts were as Ar- 
istotle had left them. This finding is a remarkable 
discovery based on scientific research. 

Penfield sought to build a conceptual bridge 
between the brain and the mind but concluded 
that we shall never be able to cross that bridge. He 
authored a romantic story on the life of Hippo- 
crates, resulting in The Torch, which was published 
in 1960. Penfield viewed Hippocrates, the ‘Father 
of Medicine’ as his alter ego and was inspired by 
Hippocrates’ pioneering thinking on subjects 
such as epilepsy and the brain-mind problem. He 
also admired Hippocrates for his athletic prowess, 
a quality Penfield shared as a champion wrestler 
during his youth and an achiever in wrestling and 
football at Princeton. Penfield’s final proposition 
was that there is something that characterizes the 
mind as distinct from the physical brain. This dis- 
tinction should be noted. 

To better understand Ranganathananda’s two 
quotes on page 211 of Universal Message (Vol. 2), 
let us consider what Penfield says about our exist- 
ence consisting of ‘two fundamental elements’: 

Because it seems to me certain that it will always 

be quite impossible to explain the mind on the 

basis of neuronal action within the brain, and 
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because it seems to me that the mind develops 
and matures independently throughout an in- 
dividual’s life as though it were a continuing 
element, and because a computer (which the 
brain is) must be programmed and operated 
by an agency capable of independent under- 
standing, I am forced to choose the proposition 
that our being is to be explained on the basis of 
two fundamental elements. This, to my mind, 
offers the greatest likelihood of leading us to 
the final understanding toward which so many 
stalwart scientists strive.” 


Now let’s look at the other two important 
statements made by Penfield about deep sleep 
and about the existence of the mind after death. 
This sounds very enlightening from the point 
of view of what this deliberation has been aim- 
ing at. The first one occurs immediately after the 
quote above. Quoting Aristotle, who said that the 
mind is ‘attached to the body, Penfield says that 
‘the mind vanishes during deep sleep? However: 


What happens when the mind vanishes? There 
are two obvious answers to that question: they 
arise from Sherrington’s two alternatives— 
whether man’s being is to be explained on the 
basis of one or two elements. If the first alterna- 
tive is chosen, the mind no longer exists when 
it vanishes, since it is only a function of brain 
action. Mind is recreated each time the highest 
brain mechanism goes into normal action. In 
this case, one must try to see the mind as the 
action of a specialized mechanism of the brain, 
the mechanism that I have called the highest. 
Or, if one chooses the second, the dualistic al- 
ternative, the mind must be viewed as a basic 
element in itself. One might, then, call it a me- 
dium, an essence, a soma. That is to say, it has a 
continuing existence.* 


Continuing existence? After death? What 
Penfield calls ‘highest brain-mechanism is not 
any superior consciousness controlling the 
mind, for it’s still a mechanism. But in the sec- 
ond context concerning the existence of mind 
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after death, Penfield comes closer to what may 
be called a superior power, an agent that controls 
the operation of the lingering mind. A few pages 
later, we read: 


Now we must return, however reluctantly, to 
the first question. When death at last blows 
out the candle that was life, the mind seems 
to vanish, as in sleep. I said ‘seems. What can 
one really conclude? What is the reasonable 
hypothesis in regard to this matter, considering 
the physiological evidence? Only this: the brain 
has not explained the mind fully (ibid.). 


Read Penfield again at the top of page 88: 


Direct communication between the mind of 
man and the mind of God is quite another mat- 
ter. The argument, in favour of this, lies in the 
claim, made by so many men for so long a time 
that they have received guidance and revelation 
from some power beyond themselves through 
the medium of prayer. I see no reason to doubt 
this evidence, nor any means of submitting it to 
scientific proof. 


Narendranath, first wishing to test the visions 
witnessed by Sri Ramakrishna of his Mother, the 
goddess Kali at Dakshineshwar, later submit- 
ted himself to all those spoken by his Master. 
Like Penfield, Narendranath probably realized 
that these communications between the Great 
Mother and Sri Ramakrishna couldn’t be put to 
‘scientific proof’ as science stopped there, bow- 
ing its head, and spirituality took over the center 
stage. It is probably never easy to cross the ‘con- 
ceptual bridge’ mentioned by Penfield. 

(To be continued) 
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ae implies looking for a thing know- 
ing it exists and focussing on finding it out. 
However, the act of seeking seems to come with a 
deeper connotation of finding a new purpose, an 
enriched understanding, and a fulfilment of the 
seeker. Seeking Sakyamuni is a book of extensive 
and intensive research by Richard M Jaffe in seek- 
ing the transnational history of the role of the 
Indian subcontinent in the formation of modern 
Japanese Buddhism in the nineteenth and early 
twentieth centuries. The book also works as a 
corrective to the prevailing notion that the rise 
of Indian Buddhist studies in Japan was the result 
of the importation of European and American 
scholarship in Japan. Contrarily, it was predomin- 
antly the outcome of the interpersonal, scholas- 
tic, spiritual, and artistic connection of Japanese 
Buddhism to South Asia through the educated 
clerics and laity who travelled to South Asia, 
mainly India, and brought back relics, images, 
artworks, and texts; thus bringing a new under- 
standing of Buddhism. 

As the book evidently presents to the readers, 
the contributors of this newer and deeper com- 
prehension of Buddhism were vivid in their na- 
ture. Some of them were oriented in presenting 
the ritualistic mode rather than its rational face, 
while the others were contrarily trying to em- 
brace the monastic, hierarchic brand. A third 
but smaller group was trying to discover the true 
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practices as taught by the Buddha. Coming closer 
to the land of the origin on Buddhism, gave them 
new exposure to engage and educate themselves 
and carry forward their understanding and in- 
sight to Japan in the pursuit of modernisation 
of the ism. 

This often appeared to be in sharp contrast 
with their understanding of Buddhism in the 
pre-modern period, when Japanese direct contact 
with India was extremely rare. The longing was 
intense, but the distance and difficulty of travel to 
India was overtasking. Remembrance of the Bud- 
dha (nenbutsu) was the way to meet him. Such a 
surrealistic connection gave rise to its own chal- 
lenges. The findings of the pioneering travellers 
from Japan to India in the nineteenth and early 
twentieth centuries that have been meticulously 
researched and documented in this book often 
helped to clear the cobwebs of the previous under- 
standings. The new understanding was based on 
the availability of information brought by these 
Japanese travellers from South Asia, heightened 
by new technologies like steamships, textile mills, 
mass printing, reinforced concrete construction, 
and photography. The evolving political and eco- 
nomic concerns also facilitated these pathways of 
closer ties between the two lands. This also gave 
rise to the pan-Asianist spirit in Japan, encour- 
aging to build up a transnational solidarity with 
other Asians. 

The readers will find in this book a historical 
canvas portraying the formation of modern Japa- 
nese Buddhism with shapes and colours from the 
Indian subcontinent, the land of its origin, giving 
rise to forms of mobility and exchange that tran- 
scend borders of nations and enchant the beholder 
with a thrill of experiencing the ever dynamic and 
subtle movement of man’s spirit of seeking. 


—Swami Vedanishthananda 
RMIC, Golpark, Kolkata 
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REPORTS 


News of Branch Centres 


In the annual convocation of RKMVERI 
(deemed university) held at Belur Math on 4 
July, degrees and diplomas were awarded to 293 
candidates from Belur main campus and off- 
campus centres in Narendrapur and Ranchi. Sri- 
mat Swami Gautamanandaji, the president of the 
Ramakrishna Order, and Swami Suviranandaji, 
the General Secretary, addressed the students. 

In a programme held at Sikra Kulingram 
centre on 7 July, the sacred Ratha Yatra day, Srimat 
Swami Gautamanandaji inaugurated the shayan- 
ghar at Sri Ramakrishna Temple, the kitchen 
cum dining hall and the renovated senior monks’ 
quarters. The General Secretary, 165 monks and 
2000 devotees attended the programme. 

Swami Suviranandaji inaugurated the new 
conference room at Purulia centre on 24 July 
and a three-storey extension to the dispensary 
building at Asansol centre on 25 July. 

Swami Divyanandaji, a vice president of the 
Ramakrishna Order, dedicated Vivekananda 
Hall at Dhaleswar centre, Agartala, on 25 July. 

As part of its golden jubilee (1973-2023) 
celebrations, Hyderabad centre held a day-long 
workshop on ‘India’s educational vision and role 
of educators’ on 27 July and a spiritual retreat on 


Vivekananda Hall at Dhaleswar, Agartala 
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Annual convocation of RKMVERI 
28 July. About 1100 educators and 600 devotees 
participated in these programmes respectively. 

The Indian Medical Association, Ranchi, fe- 
licitated Ranchi Morabadi centre on 1 July for 
its contribution to education and culture. 

The Kolkata Municipal Corporation (KMC) 
declared the main structure of the Institute of 
Culture, Gol Park, a ‘Heritage Building’ in 
1996. Recently, the KMC installed a blue plaque 
at the entrance of the building stating that it is a 
Grade-1 heritage structure. 

Hatamuniguda centre observed Van Mahot- 
sav on 6 July by planting 400 saplings. 

On the sacred occasion of Jagannath Ratha 
Yatra in Puri, Puri Math served lemonade and 
drinking water to 41,200 pilgrims from 7 to 15 July. 
Puri Mission Ashrama served lemonade to 12,000 
pilgrims on three special days of the Ratha Yatra. 

Ahmedabad centre served energy drinks and 
drinking water to 7000 devotees who participated 
in the Ratha Yatra festival in Ahmedabad on 7 July. 

The newly set-up STEM (Science, Tech- 
nology, Engineering and Mathematics) labora- 
tory at Chengam centre was opened on 13 July. 

Narendrapur Ashrama conducted a football 
tournament on 13 and 14 July in which fifteen 
teams from the secondary schools run by our 
centres in West Bengal participated. The Rahara 
school won the tournament. 

Jhargram centre conducted yogasana competi- 
tions at the 8 blocks of Jhargram district from 19 to 
28 July in which a total of 343 boys and girls took 
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part. The finals were held at the ashrama on 28 July. 
Students of our ITI at Viveknagar centre, 
Agartala, secured the first prize in the Student 
Project Programme conducted by the Tripura 
State Council for Science and Technology on 27 
and 28 June; Also, the school of the centre was 
conferred the International Achievement Award 
for the outstanding performance of its students in 
the SilverZone Olympiad. Students of the school 
also bagged several prizes in different academic 
Olympiads hosted by the International Olympiad 
Foundation: one student secured an international 
topper prize and two zonal topper prizes, and other 
students won 5 gold, 11 silver and 17 bronze medals. 
The college at the Rahara centre started a cer- 
tificate course on amateur radio for undergraduates 
in collaboration with Indian Academy of Commu- 
nication and Disaster Management, Kolkata. 


Values Education and Youth Programmes 


The following centres held programmes men- 
tioned against their names: Basavanagudi, Ben- 
galuru: (i) A youths’ convention for college girls 
on 13 July in which 600 students participated. (ii) 
A teachers’ workshop on 20 July attended by 90 
teachers; Cuttack: A youths’ convention on 28 
July in which 90 students from different schools, 
colleges & universities and 40 others took part; 
Gurugram: (i) Twelve teachers’ training pro- 
grammes for teachers, principals and others on 
values education in different parts of the coun- 
try from 18 May to 27 June attended by 546 par- 
ticipants in all. (ii) Five online workshops from 
1 May to 21 June in which altogether 154 princi- 
pals and others took part. (iii) Two online work- 
shops for women on 29 May and 5 June in which 
a total of 49 women were in attendance. (iv) Two 
workshops for senior citizens on 14 and 19 June at- 
tended by a total of 12 senior citizens of Gurugram 
and adjoining areas. (v) A summer camp from 3 to 
8 June in which 17 children were in attendance; 
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Hyderabad: A three-day youths camp from 27 to 
30 June attended by 250 students and profession- 
als; Jammu: A teachers’ orientation programme 
on 11 and 12 July in a local school in which 100 
teachers took part; Raipur: Seven personality de- 
velopment camps in Mungeli and Raipur districts 
from 8 to 27 July attended by 12.42 students and 117 
teachers in all; Rajamahendravaram: Two values 
education programmes on 9 and 14 July attended 
by 300 and 116 students respectively; Rajkot: Five 
values education programmes at the ashrama and 
three such programmes in different schools and 
colleges from 15 to 22 July in which altogether 2122 
students took part; Shillong: A youths’ conven- 
tion on 13 July in which 250 students and teachers 
from 22 institutes participated; Tamluk: A youths’ 
convention on 22 July in which 290 students, 60 
teachers and 50 others participated; Thanjavur: 
(i) Three values education programmes from 28 
June to 23 July in which altogether 270 students 
took part. (ii) A two-day youths’ camp on 13 and 
14 July attended by 100 college students; Vivekna- 
gar, Agartala: A day-long youths’ camp at Bish- 
ramgunj, Tripura, on 30 June in which 315 youths 
participated; Yadadri Bhuvanagiri: A values edu- 
cation programme on 6 July attended by 80 students. 


Relief Work 


In the recent months, the following centres car- 
ried out various relief operations and distributed 
several essential items: Flood Relief: (i) Assam: 
Dibrugarh, Guwahati, Karimganj (ii) West Ben- 
gal: Jalpaiguri; Disturbance Relief: Assam: 
Silchar; Distress Relief: India: Davanagere, 
Hatamuniguda, Imphal, Indore, Kalyani, Limbdi, 
Madurai, Rajkot, Thirumukkudal, Bangladesh: 
Bagerhat, Fiji, Nepal: Kathmandu, South Africa: 
Durban, Phoenix; Summer Relief: West Ben- 
gal: Kamarpukur; Storm Rehabilitation: Assam: 
Karimganj; Economic Rehabilitation: Odisha: 
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Ramakrishna Mission Ashrama, Ranchi (Morabadi) 


Za) (A Branch of Ramakrishna Mission, Belur Math, Howrah, West Bengal) 
=¥, Swami Vishuddhananda Road, Morabadi, Ranchi, Jharkhand 834 008, India 
on E-mail: ranchi.morabadi@rkmm.org Mobile: (+91) 98351-58705 


€in Gppeal For 
€@ New Temple Of Sri Ramakrishna 


Respected Devotees, Well-wishers and Friends, 
Namaskar. 

You will be glad to know that Ramakrishna Mission Ashrama, 
Morabadi, Ranchi is approaching the momentous occasion of its 
centenary of establishment in the year 2027. 

This Ashrama was founded in 1927 by Swami Vishuddhananda ji, 

a disciple of Holy Mother Sri Sarada Devi and the 8th president of the Ramakrishna Order to actualize 
the noble vision of Swami Vivekananda. It has been sanctified by the visit of Swami Subodhananda ji, a 
direct disciple of Sri Ramakrishna. Also, Swami Gambhirananda ji, the 11th president of the Ramakrishna 
Order, has spiritualized its atmosphere with his stay for more than 5 years. 

Almost 100 years have passed by and many changes have taken place. Subsequently, the ravages of 
time have left the Ashrama buildings in a dilapidated condition and unfit to be used. So, most of the old 
infrastructure is badly in need of reconstruction and renovation. 

By the grace of Bhagavan Sri Ramakrishna dev, we propose to construct a universal temple of Sri 
Ramakrishna, monks quarters, kitchen, and dining hall to continue Ashrama’s great service to the next 
generations. 


The estimated expenditure for this milestone project is Rs. 7.5 Crores. 
Construction Area (Sq. Ft.) Estimated Cost (Rs in Crore) 


Temple and Landscaping 15, 198 (for 520 persons) 6.0 


Monks quarters, kitchen and dining hall 7, 500 1.5 


We appeal to all the noble hearted people, especially the devotees of Sri Ramakrishna, to come 
forward with their donation to enable us to erect this abode of Sri Ramakrishna and to serve the 
humanity. We request you to involve your relatives and friends also in this holy project. 

Note: The names of the donors (more than 1 lakh rupee) will be inscribed on a plaque which will 
be installed in the temple premises. 

The donors will be honoured in following four categories. 

1) Silver Category: Rs. 1 to 5 Lakhs, 2) Gold Category: Rs. 5 to 10 Lakhs, 

3) Diamond category: Rs. 10 to 20 Lakhs, and 4) Platinum category: More than Rs. 20 Lakhs. 


Our Bank A/c details: Account Name: Ramakrishna Mission Ashrama 
Account No.: 50200081665283 Bank: HDFC BANK LTD, Morabadi branch 
IFSC: HDFC0007443 
Kindly send an email mentioning the amount, PAN No., full address, mobile no., and purpose to 
ranchi.morabadi@rkmm.org or send a letter by post mentioning all the details. 


Online Donations: Scan or tap the given QR code to go to our Online Donation site, or visit our 
website: www.rkmranchi.org 
Foreign donors are requested to send us an email for our FCRA Bank details. 


All donations are exempted from Income Tax u/s 80G of the IT Act 1961. 
Please do contact us for any clarification. 
Yours in the service of God, 
Swami Bhaveshananda 
Secretary 
Phone No.: 98351-58705 
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ETERNAL VALUES 
FOR A CHANGING SOCIETY 


SWAMI RANGANATHANANDA 


wami Vivekananda was emphatic that the eternal spiritual values 
alone can ensure stability and, at the same time supply the driving 
power for progress. Whether past, present, or future, these eternal 
values are indispensable for a healthy human society; without them, 


human society would be like a ship without an 
anchor, helplessly tossed up and down by the ETERNAL VALUES 


FOR A CHANGING SOCIETY 


mighty currents of change. These eternal values 
alone can hold the ship of human society 
firmly and give stability to it and, in the 
process, bring meaningfulness to the varied 

human activities and endeavours. 

pRB ron ccnns i This book in 9 volumes 
i . comprising the speeches and 


writings of the Revered Swami . _ 509 
Single Volume Price: 

Ranganathananda ji is an answer = 400 

to many fundamental social, Packing & Postage: 100 

political, economic, and spiritual 

problems that beset the modern age. 


Volumes 1 and 2 deal with “Philosophy and 
Spirituality’, volumes 3 and 4 with “Great Spiritual 
Teachers’, volumes 5 and 6 with “Education for 


Set of 9 Volumes 
Pages: 3104 | Price: & 4586 


= 3600 
Packing & Postage: = 400 Human Excellence’, and volumes 7, 8 and 9g with 


‘Democracy for Total Human Development’. 
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How To Overcome DicitaL DISTRACTION 


EDITED AND COMPILED 


BY 


SWAMI VIRESHANANDA 


The world we live in is no longer an organic world 
alone, but a digital world too. This is due to the 
overwhelming influence digital and communication 
technology exerts on human beings. We are facing 
an extraordinary situation today. This is evident 
from the all-encompassing pervasion of digital tools 
in our daily life. 

Another notable thing is that in the age of 
digital technology, as Clifford Nass, a communi- 
cations professor at Stanford University, remarks— 
the notion of connectedness and the definition of 
friendship is changing rapidly since the route to 
human interaction is increasingly through a digi- 
tal device. He also makes a startling statement that 
“We're seeing people so absorbed in digital media that it's 
becoming their primary reference point for life.” 

We are happy to present to the readers this 
special issue in book form under the title How to 
Overcome Digital Distraction. Swami Vireshananda, 


Pages: 383] Price: ain 


Packing & Postage: = 100 


ex-editor of Prabuddha Bharata, compiled and edited the work thoroughly, for 


which we remain grateful to him. 


It is vital that our generation, and also the future ones, learn the art of 
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living a peaceful and contented file, centered in humanness, following ethical, 


humanistic, and spiritual values, and not become and remain a mere extension 


of AI machines surrounding us today. With this hope we keep this book before 


our readers, which we are sure will be well received. 


Please write to: 


<\\, ADVAITA ASHRAMA, 5 Dehi Entally Road, Kolkata 700 014, India 
Phones: +91-7439664481, 7603067067 Email: mail@advaitaashrama.org 


Buy online: https://shop.advaitaashrama.org/ 
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UNIQUENESS OF THE 
RAMAKRISHNA INCARNATION 
AND OTHER ESSAYS 


Swami Bhuteshananda 


Revered Swami Bhuteshanandaji Maharaj, the twelfth President 
of the Ramakrishna Math and Mission, was loved and revered 
by monks and devotees alike for his profound learning, untiring 
energy, loving heart, and, above all, his spiritual accomplishments. 

During the long tenure of his spiritual ministry, Revered 
Maharaj delivered discourses at various places both in India and 
abroad in response to the earnest requests of spiritual seekers. This 
book is a compilation of forty-one of these discourses. 

Monks and devotees would meet Swami Bhuteshanandaji 
nearly every day during his tenure as President of the Ramakrishna 
Order and ask him various questions on spiritual life. Selected 
questions and Maharaj’s answers to them have been given at the 
end of the book. 


Pages: 88| Price: & 50 
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Healthy Aging 


Edited by Swami Satyaswarupananda 


Old age has always been a source of fear and concern 
among people, particularly when they reach that stage of life. 
To properly spend one’s last decades of life with a happy and 
cheerful disposition requires the assimilation of traditional 
wisdom. This book tries to juxtapose the traditional and 
modern perspectives on aging. Originally published as a 
special number of the English monthly journal Prabuddha 
Bharata in April 2009, we now present this collection of 
articles in a book form and are confident that it would be 
welcomed by the readers. 


Please write to: 

ADVAITA ASHRAMA, 5 Dehi Entally Road, Kolkata 700 014, India 
Phones: +91-7439664481, 7603067067 Email: mail@advaitaashrama.org 
Buy Online : https://shop.advaitaashrama.org 
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* Bio-Technology * Chemistry Civil Engineering 
* Computer Science and Engineering 
* Master of Business Administration Mechanical Engineering 
* Mechatronics Engineering * Textile Technology 
* Electronics and Communication Engineering 


MUMARAGUAL COLLEGE NF TECH MOLOM 

is a premier Educational Institution in South India, 
offering high quality Engineering and Management 
Education for the past three decades. KCT was 
founded with the vision to create transformation 
in India through Technical Education. Spread over 
a campus area of 150 Acres, the college has over 
5,600 exemplary students. Excellent Academic & 
Research ambience, state of the art infrastructure 
& amenities, collaborations with 8 foreign univer- 
sities, experienced and committed faculties are 
the other unique features of this Institution, KCT 
STPI-IT PARK — is functioning under the STPI 
umbrella with 2,00,000 sq.ft. of space. A record 
placement history in reputed Multinational and Na- 
tional Companies js a live testimony t6 the quality 
of education that is imparted at KCT. 


CEAD - Center of Excellence in Advanced 
Design was established to bring "SCIENCE TO 
ENGINEERING” culture using “HIGH 
PERFORMANCE COMPUTING" and address 
the technological needs for the couritry through 
quality education and training. 


QUGE —- Is a KCT Student's Initiative — 
Technology Incubation Genter that aims at people 
working on their ideas to see it as a product. 


KUMARAGURU 


college Oy technology 
character is life 
Approved by AICTE | Affi&ated to Anna University | Accredited by NAAC | ISO 9001-2008 


Coimbatore - 641049 Tamil Nadu INDIA 

Tel : +91 422 266 11 00 | Fax: +91 422 266 94 06 
info@kct.ac.in / www.kct.ac.in 
https://www.facebook.com/KCT.edu 
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¢ Electrical & Fire monitoring system engineers. 

* Consultant and Government licenced Engineers 

¢ Engaged in the electrification of National Capital Region 
(Delhi Under BSES Rajdhani and Yamuna Power Ltd & 
Greater Noida under Noida Power Company Ltd) 


Ph: 033-40048 93312038 Ph: 0931234359 


{Newly Released Book | = y 
NETAJI SUBHASH = eines 
A Life Illumined by the Light of Swami Vivekananda (2 VOLUMES) 


Compiler & Editor (of the Bangla Version) : SWAMI CHAITANYANANDA 
English Translation : DR. RUCHIRA MITRA e Editor (of the English Version) : SWAMI GUNOTTARANANDA 


As India concludes the celebration of 75 years of her 
independence, we take great delight in placing before the Volume 1 

readers the two-volume work titled Netaji Subhash—A Life Pages: 646 | Price: $0 
Illumined by the Light of Swami Vivekananda. It is the English Packing & Postage: Z 85 
translation of the Bangla book Vivek Dyutite Udbhasita Subhash 

Chandra. As the title suggests, the book deals with two great sons of Bharat, 
Swami Vivekananda and Subhash Chandra Bose. The former was like a light that 
illuminated the life and activities of the latter. Subhash drew strength from Swami 
Volume 2 Vivekananda and dived into the waters of heroic action for liberating 
Pages: 504 | Price: © 488 India from British thraldom. 

%3 Volume one of the book has three parts. The first part presents an 
overview of these two personalities. The second part analyses these two 
heroes from various angles. The third part deals with eyewitness accounts 
and facts from contemporary documents related to Netaji Subhash. 
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RAMAKRISHNA MISSION SEVASHRAMA, PRAYAGRAJ 
(A Branch of Ramakrishna Math & Ramakrishna Mission) 
Vijnanananda Marg, Mutthiganj, Prayagraj -211 003, Uttar Pradesh 
Mob: 7908804203 / 7905386056, E-mail: allahabad@rkmm.org 


Maha Kumbha (Purna Kumbha) Mela 2025 at Prayagraj 
An Apreat 


Dear Friends, 

The Tirtharaj Prayag (Prayagraj) is a great 

place of pilgrimage and religious significance. The 
people of not only the different sects of the Hindu 
Dharma but also the other religions come to Prayag 
to benefit from its vibrant spiritual atmosphere. 
One can see the confluence of religions here 
during the Maha Kumbha Mela which is a sort 
of ‘mini Bharat’. By the grace of spiritual teachers 
from time immemorial, pious devotees come to 
the Maha Kumbha Mela to take a holy dip in the 
Triveni-Sangam and get sanctified. 

The upcoming Maha Kumbha Mela at Prayagraj is scheduled from 11 Jan to 15 Feb 
2025. As per the Govt. estimates, more than 40 crore sadhus, devotees, and pilgrims are 
expected. 

The Ramakrishna Mission Sevashrama, Prayagraj, with the blessings of Revered 
Swami Vijnanananda ji (who started it in 1910), is planning to organise a camp on the 
bank of Triveni-Sangam to serve more than eight lakh sadhus, devotees, and pilgrims 
coming to the Mela. Following facilities will be provided: 

1) Prayer cum lecture hall, 2) 24x7 free dispensary with emergency facility, 
3) Bookstall, and 4) Boarding & lodging. 

The expected cost of our Mela Camp is around Rupees Two crore. To meet such a 
huge expense we appeal to you, your friends & other generous devotees to contribute to 
this sacred endeavour and be a member of this Seva Yajna started by Swami Vivekananda. 


Please send your kind contributions, either by: 

A/C payee Cheque or Draft in favour of ‘Ramakrishna Mission Sevashrama — Allahabad’; 
Or by Bank Transfer (NEFT / RTGS) to State Bank of India, Allahabad, A/C No. 10210448619, 
IFSC: SBINO002584. 

Please send your PAN No. / Aadhaar No., E-mail Id, and Mobile No. along with your 
donation. 


Our PAN No. is AAAAR1077P. All the donations are exempt from Income Tax u/s 
80G(5)(vi) of IT Act, 1961. 

We sincerely hope all of you will avail this unique opportunity and help us to make 
this Seva Yajna successful. 


With Namaskar and best wishes, 


Swami Akshayananda 
Secretary 
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Dalal Digital G@rchives & 
) or anata 2D Online €iccess 


ACCESS ALL ISSUES OF PRABUDDHA BHARATA 
SINCE ITS FIRST ISSUE IN 1896 


All the Issues of Prabuddha Bharata Journal published since 
its inception in 1896 up to the most recent issue are hosted for 
online access on our Prabuddha Bharata Digital Archives Web 
portal (website). 


Search by title or author: This reader-friendly web portal enables 
scholars, devotees, and general readers to easily search and find 
any article (or book review) by title or author which has been 


published so far (since 1896). 


Approximately five lakh (half a million) pages of the journal 
are available for the benefit of the general public and research 


scholars. 
Read online (or download) any article from your Desktop, 


Laptop, or Tab. 


PRABUDDHA BHARATA ONLINE ACCESS 
(DIGITAL VERSION) 


UO) Access the recent issue of the journal on the Ist of every 
month on the web portal. 


QO) No Postal delays and the issues like ‘missing copy’. 


Environment-friendly, saves paper! 


3 years Subscription costs Rs. 399/- | 


To access the Prabuddha Bharata Archives web portal, visit 


the below link : https://pbarchives.advaitaashrama.org | 


Advaita Ashrama 

Dear Devotees and Well-wishers, 

Advaita Ashrama, the premier publishing 
house of the Ramakrishna Order, was founded by 
Swami Vivekananda in 1899. Our mission has always 
been to spread the uplifting message of Vedanta 
and the teachings of Sri Ramakrishna and Swami 
Vivekananda worldwide. 

To continue our work more efficiently and 
address the acute space shortage, we are constructing 
a new ground-plus-six-storied building with two 
wings (A & B) at 36 Ananda Palit Road, Kolkata. This 
facility will include ample space for book storage and publication activities, a 400-seat auditorium, 
a meditation hall for the public, a spacious sales section, rooms for educational and character 
development programs for the youth, monks’ and 
staff quarters, and guest accommodations. 

The total cost of this project is estimated at %42 
crore, of which we have raised % 20.78 crore so far 
through the generosity of our supporters, for which 
we are sincerely grateful to them. We now seek your 
help to raise the remaining € 21.22 crore. 

Your donations, eligible for Income Tax 
exemption under section 80G (5) (vi) of the IT Act, 
1961, will significantly further the cause of Sanatana 
Dharma and the vision of Swami Vivekananda. 


Please contribute online at https://advaitaashrama.org/donate or through bank transfer to: 
Bandhan Bank, CIT Road Branch, Kolkata 700 014, A/c No: 50190020938949, IFSC: BDBLO001843. 
Contributions by Cheques and Drafts may be drawn in favour of “Advaita Ashrama’” and sent to 
address given below. For international donations, kindly email us at mail@advaitaashrama.org 


Project Progress: The work on Wing-B is in the advanced phase and is expected to be 
completed by Feb 2025. 


With heartfelt gratitude and prayers, 
=a LL Yours in OM, 
Aovaita_Ashrama. Swami Shuddhidananda 
(A Publication House of Ramakrishna Math) “Adhyaksh 
5 Dehi Entally Road, Kolkata 700 014 ee) 

Ph: (+91) 74396-64481 / 76030-67067 
www.advaitaashrama.org | mail@ advaitaashrama.org 


Printed and Published by Swami Vedavratananda on behalf of Ramakrishna Math and printed at Gipidi 
Box Co., 3B Chatu Babu Lane, Kolkata 700 014 and published from Advaita Ashrama, 5 Dehi Entally Road, 
Kolkata 700 014. Editor: Swami Divyakripananda 


68 


ISSN 0032-6178 
R.N. 2585/1957 REGISTERED Postal Registration No. 
Kol RMS/96/2022-24 
Published on 1 September 2024 


9"770032"617002 


The best guide in life is strength. In religion, 
as in all other matters, discard everything 
that weakens you, have nothing to do 
with tt. 

—Swam Vivekananda 
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